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         chapter 11 

 MEDIEVAL PHILOSOPHY 
AFTER THE MIDDLE AGES   

  Jacob Schmutz  

     ‘Hasn’t Amerigo Vespucci discovered lands unknown to Ptolemy, Pliny and other 
geographers up to the present? Why shouldn’t the same be the case in other matters?’, 
asked the acclaimed Parisian professor of theology John Mair (1467–1550) in the fi rst 
decade of the sixteenth century (Mair   1509  , 1v). His judgement could well appear 
prophetic for all admirers of modern novelties in science, philosophy and religion, if 
only his name wasn’t the symbol of that very tradition that has usually been seen as 
the major obstacle to discoveries, namely, medieval-rooted scholasticism. From 
Erasmus, Rabelais and Luther down to Voltaire, passing through Puritan pulpits or 
Parisian ladies’ salons , his name and that of his contemporaries used to stand for the 
idle and obscure debates of academic philosophy: ‘to me, a  Cursus philosophicus  is 
but an Impertinency in  Folio ; and the studying of them a laborious idleness’ wrote, 
for instance, Joseph Glanvill (1636–80) in his attempt to break scholastic dogmatism 
by the introduction of experimental method (Glanvill   1661  , 151, quoted by Knebel 
  2000  , 3). But whereas enlightened minds knew to express their disgust with wit, 
modern scholars satisfy themselves with a simply dismissive tone. Among historians 
of logic, for instance, it is commonly held that the creativity of scholasticism came to 
a certain form of standstill somewhere between the sixteenth and seventeenth cen-
tury, and that there was something like a ‘big void’, fi lled only by the birth of analyt-
ical philosophy in the nineteenth century.   1    Th is standing prejudice against the 
intellectual value of post-medieval scholasticism is due to a peculiar nineteenth-
century blend of anti-clerical positivism and romantic fascination for the Middle 
Ages. But the empirical reality of the evolution of philosophy is diff erent: during the 
early-modern period, the medieval scholastic heritage was progressively trans-
formed into a powerful and continuous tradition of academic philosophy that would 
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be projected, thanks to the discoveries mentioned by John Mair, on the entire planet. 
It is well known that all major philosophers of the seventeenth century were edu-
cated by scholastics, such as Descartes, Leibniz, Spinoza or Locke.   2    But the infl uence 
of academic philosophy also reached later authors, such as Kant, Hamilton, De 
Morgan, Bolzano and even Cantor. Even numerous fi elds we study today were actu-
ally inventions of post-medieval scholasticism: it was, for instance, during the six-
teenth century that Aristotelian metaphysics became, properly speaking,  ontology , 
that the doctrine of the operations of the soul was for the fi rst time dubbed  psy-
chology  and promising new fi elds such as  meta - ethics    3    were invented. In this contri-
bution, we shall defend three historical theses: (1) medieval sources remained a living 
material for early-modern readers, although some selections were made; (2) early-
modern readers were eager not to repeat, but to expand the medieval doctrines; (3) 
a close historical study of early-modern scholasticism can explain numerous and 
important features of contemporary philosophy, such as, for instance, the opposition 
between realism and idealism or even the famous ‘Continental-analytical’ divide.    

   1.     Material History   

 Early-modern scholasticism starts when the medieval authors were labelled as 
 antiqui  and submitted to a process of continuous interpretation.   4    Th ere isn’t a line of 
Th omas Aquinas, wrote the imaginative Basque Jesuit Juan Bautista Poza (1588–
1659), that may not be explained and defended in an optimal fashion.   5    But not all 
medieval authors enjoyed that enviable fate of being the subject of continuous and 
charitable interpretation, which in the Gutenberg Galaxy was closely linked to the 
commercial and material dimension of printing as well as to institutional commis-
sions, prohibitions and political command.   6    Later Protestant historians liked to rid-
icule Catholic scholasticism as  philosophia in servitutem theologiae papae  (Heumann 
  1719  ,  xxii ), but most reformed universities, in particular in Germany, had also 
strongly insisted on the need to submit philosophical teaching to the creed: in Her-
born, for instance, Johann Heinrich Alsted asked that professors of philosophy 
refute any philosophical doctrine in confl ict with Scripture. New libraries were set 
up everywhere, manuscripts were classifi ed and separated from printed works and 
a new map of the past slowly emerged: only those medieval authors who were 
printed turned out to be massively read, and those left  in manuscripts were defi ni-
tively forgotten until twentieth-century medievalists uncovered them again. Th ose 
authors were printed whose work the universities or specifi c religious orders wanted 
to use as textbooks: this benefi ted some medieval authors and very oft en only some 
of their works. Conversely, due to a lack of patronage or insuffi  cient printing presses, 
other traditions were doomed to remain totally unknown up to present. Besides a 
few later fi gures such as Versor or Almain, fi ft eenth-century authors would almost 
entirely be neglected. 
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 A striking feature of this printing movement is that most medieval authors 
printed and commented on in the early-modern period were actually  theological  
authorities, and their  theological  texts were at the centre of inquiry. So it was the case 
for Th omas Aquinas (for the Dominicans, Jesuits, reformed Carmelites and pro-
gressively the entire secular clergy),   7    whose  Summa  was progressively adopted as a 
standard text in most universities for the teaching of theology, replacing Peter Lom-
bard’s  Sentences . It was also the case for John Duns Scotus (for the Franciscans),   8    
Bonaventure (for the Capuchins) Giles of Rome and Gregory of Rimini (for the 
Augustinians), Henry of Ghent (whom the Servites believed was of theirs), John 
Baconthorpe (for non-reformed Carmelites) and, of course, Anselm of Canterbury 
(for some Benedictines   9   ) and Bernard of Clairvaux (for some Cistercians). Th anks 
to the work of some sharpshooters, Peter Auriol was re-edited and became a ‘source 
of inspiration for the moderns’ (Mastri   1727  , 33, calls him a  promptuarium Neoteri-
corum ), Durandus of Saint-Pourçain remained a reference because of his adoption 
by Spanish universities in the early sixteenth century, Peter of Tarentaise had some 
admirers and Guillaume de Saint-Amour remained a political hero for French Gal-
licans. Some late medieval authorities such as Peter of Ailly or Jacques Almain made 
it even into Protestant circles as authorities for theologians eager to defend divine 
command ethics. But only rare birds kept reading the texts of William of Ockham, 
and the alleged ‘nominalism’ of Descartes or Hobbes remains largely a historio-
graphical myth.   10    Hereby the medieval canon was progressively set: aft er the seven-
teenth century, nobody would read the manuscripts of authors who became the 
heroes of twentieth-century medievalism, such as Peter John Olivi, Matthew of 
Acquasparta or Francis of Marchia, nor would medieval manuscripts benefi t from 
the interest in the Church Fathers and biblical philology of the second half of the 
seventeenth century, as, for instance, promoted by the Maurists in France.   11    Th e 
only exception is perhaps the splendid Paris edition of William of Auvergne’s  Opera 
Omnia  (1674), but that happened precisely because its editor, the Sorbonne-scholar 
Blaise Le Féron, saw in him the last Church Father. 

 Th e status of, strictly speaking, medieval  philosophical  texts was diff erent. Th e 
only medieval ‘philosopher’ who was continuously read and reprinted in the West 
was actually the Arab Averroes.   12    Still among philosophers, Raymond Lull enjoyed 
a vivid tradition and inspired numerous original encyclopedic projects, in the 
Catholic just as in the Protestant world   13   . Important new Renaissance translations 
of Aristotle himself, the ‘eternal philosophical dictator’ (Heumann   1719  ,  xix ), such 
as those by John Argyropoulos (1415–87), Joachim Périon (ca. 1499–1559) or the 
Jesuit commentators of Coimbra (1592–1606), would overshadow the medieval 
Aristotelian commentators and translations. Th e reason is that during the sixteenth 
century, universities and religious orders were eager to commission rapidly new 
introductory textbooks that would replace them: in logic, for instance, the  Sum-
mulae  by the Spanish Dominican Domingo de Soto (1494–1560, cf. Soto   1529  ) or by 
Gaspar Cardillo de Villalpando (1527–81) would soon become European bestsell-
ers, and nobody would have a direct access to Peter of Spain’s medieval original 
anymore. Th e same can be said about other disciplines. Some commentaries on 
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 Metaphysics  were still read in the sixteenth century, such as those of Antonio 
Andrés, John Buridan or Dominic of Flanders, but most of their material would be 
quickly integrated into new synthetic and widely used commentaries such as those 
produced by the Italian Dominicans Paolo Barbo ‘Soncinas’ (d.1494) and Crisos-
tomo Iavelli (ca. 1470–1538). First-hand knowledge of all these medieval philosoph-
ical commentaries progressively died out with the strong rise of the philosophical 
textbook, the famous  Cursus philosophicus , of which hundreds were produced over 
the decades. Each order, each province, each university would start commissioning 
textbooks for its own use.   14    Francisco Suárez’s (1548–1617) famous  Disputationes 
metaphysicae  (1597) were also the result of such an institutional commission to pro-
duce a prolegomena to theology. 

 It was also during the early-modern age that medieval philosophy and theology 
became a truly ‘global’ heritage, in no way restricted to a few Western European 
Catholic monasteries and universities. Th e Protestant reception of the (mainly) 
sixteenth-century and Spanish scholastic production has been well documented, at 
least for the German and Dutch lands, and this explains why philosophers such as 
Leibniz and Spinoza were still arguing with so many medieval ideas.   15    But regard-
less of confessional barriers, the modern age saw the rapid expansion of the Euro-
pean network of universities and the projection of its ideas on the rest of the world 
through colonisation and missionary activity. Medieval authors and ideas rapidly 
became solidly rooted in the New World: the Portuguese-born Jesuit António Vie-
ira (1608–97) imagined the fate of Aquinas’s doctrine of ignorance among the Gen-
tiles of the Brazilian jungle, and the Puritan Samuel Willard (1640–1707), pastor of 
South Church in Boston and one of the fi rst vice presidents of Harvard College, still 
echoed late medieval theologians when he claimed that the equity of God’s law is 
founded on the goodwill and pleasure of God. Th e role of Portugal and Spain was, 
of course, important in this expansion. Th e nation of seafarers and the huge empire 
of the Habsburgs brought the thought of the  Illustri Hispani  to remote places where 
scholasticism was already well established, such as Flanders or Bavaria, to places 
where it had to be restored, such as the Czech lands, but also to totally new places, 
such as Lithuania, Croatia, Hungary and Transylvania, Greece and even remote 
Armenia and Ukraine, where the metropolitan and prince Peter Mohyla (1597–1647) 
imported German and Polish professors to educate new generations of Ukrainians 
in Latin scholasticism in an Academy still existing today.   16    Academic mobility was 
sometimes also imposed, as for highly creative recusant English, Scottish and Irish 
scholars who wandered all over Continental Europe during two centuries. If men 
did not travel, then their books did: some textbooks such as the logical  Manuductio  
of Philippe Du Trieu (1580–1645)   17    or the  Medulla  by Hermann Busembaum (1600–
68) were on the best-seller list for more than a century; the rather clumsy textbooks 
by the French Dominican Antoine Goudin (1639–95, Goudin   1670  –71) were used in 
the mountains of Armenia, and those of the Sorbonne philosopher Edmond Pour-
chot (1651–1734) became popular in Italy but also, more surprisingly, in Ottoman 
Greece.   18    Some South American colleges and universities, such as those of Mexico 
and Peru in particular, would quickly rise to the top tier of the world’s academic 
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institutions.   19    Even the lands of Africa and Asia were not untouched by those doc-
trines: Francisco Furtado (1589–1653) translated the logic manual of the famous 
Conimbricenses (the Jesuit commentators from the Portuguese College of Coim-
bra) under the title  Ming li t’an  into Mandarin Chinese (Hangzhou, 1631).   20       

   2.     The Order of Knowledge   

 Th e medieval philosophical curriculum usually followed an order based upon the 
Arabic classifi cation of the works of Aristotle, starting with logic, continuing with 
physics (including general and ‘special’ or ‘particular’ physics, i.e., the science of the 
heaven, the world, generation and corruption, etc.) and fi nishing with metaphysics 
and in some cases including a section dedicated to ethics. Th is order (Type I below) 
remained common in European universities during the 1350–1500 period, and it can 
be still found, for instance, in the Aristotelian commentaries of Pierre Tartaret (e.g., 
Tartaretus   1581  ) or of an Italian secular university tradition such as Padua. It was 
also adopted by most of the fi rst-generation Jesuit colleges as well as in the univer-
sities of Reformation Germany, under the action of Philipp Melanchthon (1497–
1560), the  Praeceptor Germaniae.  Some authors chose to modify it slightly, by 
introducing  ethics  before  metaphysics  (Type I modifi ed), using as criterion the fact 
that beyond logic, the sciences had to proceed from the most sensible (physics) to 
the most abstract (metaphysics), and that ethics dealing with the soul’s aff ection was 
still including a sensible dimension (e.g., Goudin   1670  , Praef.). 

 Th is order had, however, a couple of problematic issues, and the diff erential 
treatment given to them explains the progressive modifi cation in structure that af-
fected the classical teaching of philosophy. Although the local variations are almost 
infi nite   21   , two general trends can be observed: Type II shift ed directly the place of 
ethics to the second place of the curriculum. But it kept untouched, from the clas-
sical model, the idea that the objects of physics and metaphysics were actually per se 
mind independent, whereas logic and ethics were dealing with human mental and 
physical acts. Type III, on the contrary, modifi ed the classical structure very sub-
stantially, by bringing together logic and metaphysics at the beginning of the course, 
and by relegating physics (now independent) to the end of the whole curriculum. In 
this last model, there were also some variations about the respective place of ethics, 
when included: usually treated shortly, many colleges dealt with it before getting to 
the exposition of physics.    

 Th e shift ing place of physics is probably the easiest to be explained. According 
to the classical Aristotelian curriculum, physics, mathematics and metaphysics 
were sciences dealing with extra-mental objects, of which the fi rst kind was defi ned 
as being in matter and in movement. Th is abstract and very formal characterisa-
tion of the object of physics and its classical principles (such as matter and 
form) would progressively give way to the development of experimental physics, 
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accomplishing in a certain way Descartes’s aspiration for a more ‘practical’ science 
of nature (Descartes   1637  , p. 62). Th e relationship between the ‘old’ and the ‘new’ 
physics gave rise to numerous censorships and complex debates about specifi cally 
theological issues, such as the compatibility of a revised physics with the Christian 
doctrine of the Eucharist. Th ere was no uniformity in the development of experi-
mental science: it was slow in some regions and traditions and much more rapid in 
others. But eventually, laboratories measuring the trajectories of canon bullets or 
air pressure would be set up even in the most remote colleges of the Andes.   23    Even 
where physics remained conservative, the classical Aristotelian doctrines of matter 
and space, and place and time, would actually be transformed into something quite 
diff erent, such as, for instance, an atomistic theory of matter or the replacement of 
the Aristotelian doctrine of space by the notion of a three-dimensional space.   24    
Equally, the epistemology of Aristotle’s  Posterior Analytics  would keep inspiring 
the new theories of scientifi c demonstration and scientifi c discovery. Creativity in 
physics could go hand in hand with conservatism in logic or ethics: John T. Need-
ham (1713–81), famous for his theory of spontaneous generation and fi rst Catholic 

     Table 11.1     Ideal-Types of Early-Modern Scholastic Philosophy Courses  
   Classical Type Ia & Ib  Modern Type II  Modern Type IIIa & IIIb     

 Logic  Logic  Logic   

 Physics (general and special), 
Psychology 

 Ethics  Metaphysics (including 
Psychology)   

 Metaphysics  Ethics  Physics  [Ethics]  Physics   

 [Ethics]  Metaphysics  Metaphysics  Physics  Ethics   

 Noteworthy examples:   

 Most  cursus philosophicus  
produced by religious orders, 
such as, for the Jesuits, 
Arriaga 1632; Compton 
Carleton 1649; Hurtado 
de Mendoza 1615; Losada 
1724–35, Lourenço 1688; 
Mayr 1739; Oviedo 1640; etc.; 
for the Dominicans, 
 Poinsot 1631–4; all without 
ethics; some courses inverted 
the order between ethics 
and metaphysics (Ib): e.g., 
Goudin 1670. 

 Some French Catholic 
courses, such as 
Abra de Raconis 1617; 
Eustachius a Sancto Paulo 
1609; numerous Protestant 
textbooks also follow this 
order, e.g., Piccart 1655, 
159–167 (who argues that 
this order goes back to 
Simplicius); Rabe 1703; Stier 
1652. 

 Already Bouju 1614 (IIIb)   22   , 
and most French courses 
aft er Descartes: for instance, 
Frassen 1657 (IIIb), Pourchot 
1695 (IIIb); numerous 
Central European Jesuit 
courses in the eighteenth 
century, but oft en without 
ethics: e.g., Gremner 1748; 
Horváth 1767; Mangold 1755, 
etc. In Italy, the model was 
followed by the infl uential 
Genovesi 1743–1745. 
 Among Protestants, see 
Scheibler 1623 (IIIb); Walch 
1730 (IIIb), p. 41–48 explains 
also its epistemological 
foundation.   
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fellow of the Royal Society, came from a rather classical scholastic curriculum in 
the recusant colleges of Douai and Lisbon. In Paris, Pierre Lemonnier (1676–1757) 
satisfi ed himself with teaching a quite uninspiring logic and metaphysics course 
but devoted all his attention to chemistry, physical optics, magnetism, natural his-
tory and mathematics. Laplace and Diderot were educated by progressive physics 
teachers. It should be clear that neither the Spanish expulsion of Jesuits nor the 
French revolution was about scientifi c progress, nor was the Enlightenment as 
‘radical’ as sometimes claimed. 

 Th e second critical issue was the status of the classical Aristotelian ‘science of 
the soul’ , which had already enjoyed a wide range of positions in the medieval 
tradition. Naturalist Aristotelianism considered it as a simple appendix to physics 
qua biology, whereas a more powerful tradition rooted in the Arabic tradition 
made it the queen of the sciences, defi ning philosophy as the correct ordering of 
the soul. Th is ultimately Neoplatonic heritage would enjoy a form of revival 
through the process of secession of psychology from physics. In the Catholic tra-
dition, the focus was set on the soul’s immateriality and immortality, especially 
since the Lateran decree of 1513, which echoed the massive debates at the Univer-
sity of Padua.   25    Th e question of the soul would from then be treated as a special 
part of metaphysics, dedicated to the species of spiritual being or substance, oft en 
labelled  pneumatologia . In reformed territories, due to the lasting infl uence of 
Marburg professors Rudolf Goclenius (1547–1628) and Otto Cassmann (1526–
1607; see Casmann   1594  ), the question of the soul became part of an encompass-
ing new science called  anthropologia , divided into  somatologia  (body) and  psychologia  
(soul),   26    still practised by Wolff  and Kant and whose name has survived to this day. 
Other more ambitious attempts to look at the soul from the point of view of its 
intellectual capacity of apprehending simple principles ( gnostologia ) or complex 
propositions ( noologia ), as it had been promoted by the Königsberg philosopher 
Abraham Calov (1612–82; cf. Calov   1651  ), did not survive as a consecrated fi eld of 
study. 

 Th e third transformation aff ected the status and place of metaphysics. Consid-
ered as the highest of the speculative sciences in the Aristotelian classifi cation, it 
was now increasingly taught together with logic at the beginning of a philosophy 
course. Th e early-modern commentators resolved the medieval tension between 
the defi nition of metaphysics as science of being qua being, and the defi nition of 
metaphysics as science of the highest being by a clear-cut division between both 
perspectives, which can be found, for instance, in the works of Benet Perera (Pere-
rius, ca. 1535–1610, cf. Perera   1576  ) and Suárez and in some reformed authors such 
as Goclenius or Johannes Micraelius (1597–1658).   27    It began from the consideration 
that metaphysics is the most ‘abstract’ science. Two diff erent ways of envisaging 
abstraction entail two diff erent types of objects: either metaphysics makes an 
‘abstract’ consideration of everything there is, including God and creatures, in 
which case it becomes the science of the fi rst fundamental objective concepts of the 
soul. Metaphysics in this most ‘general’ sense would thus consider being and its 
fundamental attributes, such as the classical transcendentals (unity, goodness, 
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truth), categories and post-predicaments and also its modal divisions into possible, 
impossible, necessary and contingent. In some specifi c cases, the entire fi eld of 
metaphysics was actually presented as a ‘modal’ metaphysics, starting with the 
 distinction between possible and impossible being. According to the second under-
standing, abstraction should not be referred to the speculative power of the thought 
but to the abstract (i.e., immaterial) nature of the objects of thought themselves, and 
metaphysics in this sense deals primarily with God, angels and the soul,  considered 
as abstract entities. Th is is why the French Jesuit Honoré Fabri (1607–88) could 
reasonably claim that there ‘was little metaphysics to be found in Descartes’, and 
that his work actually belongs to theology.   28    Numerous new names were given to 
that new division of metaphysics: the standard distinctions ran between  meta-
physica generalis  and  metaphysica specialis , or between  ontologia  on one side   29    and 
 theologia  and  pneumatologia  on the other side. In the eighteenth-century French 
tradition, general metaphysics would become the so-called   philosophie générale  
(see, for instance, the course by Béguin   1782  ), still taught today as an introductory 
course to philosophy in the standard curriculum. 

 Th e last problematic issue was the status of ethics. More than in other fi elds, the 
reception of medieval ethics was highly conditioned by the humanist-scholastic 
alternative. ‘Lay’ or ‘secular’ ethics followed Platonic and literary sources from the 
Renaissance, whereas more strictly ‘theological’ ethics used medieval authorities to 
construct a new discipline called  theologia moralis.    30    Some scholastic traditions, 
notably in Spain and Portugal, actually managed completely to exclude ethics from 
the philosophy course and reduced it to a part of theology. But the apparent subsis-
tence of a strictly philosophical ethics in other Catholic lands should not be mis-
taken for its independence from theology: just as metaphysics included natural 
theology and angelology, most ethics were basically constructed as commentaries of 
Aquinas’s  Prima - Secundae  with sections on human acts, freedom and will, and pas-
sions of the soul. Th e most fascinating ethical and legal issues were then treated in 
specifi cally dedicated treatises of moral theology and in confession manuals, as can 
be appreciated by the lasting infl uence of the  Enchiridion  or  Manual for Confessors 
and Confessants  (1552) by Martín de Azpilcueta (1492–1586)   31   . Th e discussion about 
the right action to undertake in unclear circumstances was at the basis of the emer-
gence of the huge literature today oft en described as casuistry or ‘probabilism’. Th e 
scholastics developed a fantastic framework of philosophy of action and  Tiefenpsy-
chologie  in order to explain why we choose to act in certain ways. Th ey did so by 
reviving numerous Late Antique or medieval questions, such as the doctrine of the 
fi rst movements of sensibility and their moral characterisation.   32    Th e treatment of 
theological virtues and sacraments included important discussions on the relation-
ship between belief and action. ‘Business ethics’ about just price and just employ-
ment was developed in the tradition of  De iustitia  treatises,   33    and sexual ethics was 
treated in theological treatises on marriage, such as the famous  De matrimonio  by 
the Andalucian Jesuit Tomás Sánchez (1550–1610).   34    In all ethical and also legal dis-
cussions, medieval authorities were still held in particularly high esteem. Th e early-
modern scholastics produced sometimes huge commentaries on the responses 
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given, for instance, by Duns Scotus or Gregory of Rimini to the classical Euthyphro-
dilemma: is something good because God wills it, or does God will because it is 
good in itself? One tradition would favour a classical account in terms of natural law 
and advocate positions closely akin to today’s moral realism   35   . Others harked back 
to the Augustinian distinction between  natura  and  voluntas  and developed an 
autonomous  scientia moralis , claiming that moral principles could in no way be 
simply deduced from nature or reality:  Oportet de moralibus moraliter philosophari, 
sicut de realibus realiter.    36    Th is distinction can be seen as the true scholastic ancestor 
of Giambattista Vico’s pragmatic redefi nition of human sciences as well as the Neo-
Kantian distinction between  Naturwissenschaft  , ruled by causes to be explained, 
and  Kulturwissenschaft  , ruled by norms and beliefs to be understood.    

   3.     The Scholastic Matrix of 
Contemporary Philosophy   

 As this short presentation shows, numerous contemporary issues appear actually to 
be inherited from the early-modern transformation of medieval philosophy. In this 
last part, I shall go one step further and argue more generally that our various con-
ceptions of ‘what there is’ and of the functions of philosophical discourse are largely 
inherited from these early-modern debates. Th e opposition between the three ideal-
types identifi ed above is in no way just a matter of organisation of teaching: they say 
a lot about how we should look at reality. Type I and Type II kept from the old Aris-
totelian heritage the idea that sciences are divided according to the nature of things, 
as expressed by the medieval axiom  scientiae secantur ut res . Logic treats human 
second intentions, whereas physics and metaphysics (including theology) treat 
extra-mental and thought-independent objects. But even within those more clas-
sical structures, one can observe a clearly ‘mentalistic turn’ (Knebel   2009  , p. 424): 
both the logician and the metaphysician, wrote the Spanish Th omist Domingo 
Báñez (1528–1604), look at reality ‘from the point of view of our concepts of it’   37   , 
whereas the physician considers extra-mental objects directly in themselves. Th is 
turn would then defi nitely be accomplished with massive adoption of Type III, 
 especially in a post-Cartesian context. Th e authors following Type III justifi ed the 
integration of logics and metaphysics by the fact that  both  sciences (and not only 
logic) were dealing with the mind and its operations or, as Edmond Pourchot put it, 
‘ideas of the mind and fi rst notions of things’.   38    Logic is not seen as a formal 
classifi cation of terms and analysis of the structure of propositions, but as ‘ facultative’,   39    
that is, as an analysis of the cognitive faculties of the mind: ‘Th e newer logics ( . . . ) 
both on the continent and in Britain, concentrated more upon the nature and oper-
ation of the faculties than upon arguments and valid inference forms’ (Yolton   1984  , 
p. 105). In Britain, it took the form of the famous ‘way of ideas’, claiming that science 
was primarily concerned with our ideas of things rather with the things themselves. 
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In France, it was consecrated by the infl uence of Cartesian ‘metaphysics’ and the 
acclaimed Port-Royal Logic. Th e slow Cartesian reception within the German 
Catholic tradition would explain, in the middle of the eighteenth century, the re-
jection of Type I (still followed by Mayr   1739  ) and adoption of Type III (e.g., Man-
gold   1755  ). In Protestant Germany, the integration of logic and metaphysics was 
already eased by the very idealist interpretation of the object of metaphysics as 
‘intelligible being’ or ‘supertranscendental’   40    and would then also be generalised 
with the reception of Cartesian logics and metaphysics as exemplifi ed by the work 
of Johannes Clauberg (1622–65)   41   . Th e integration between logics and metaphysics 
would survive until the Kantian aft ermath: this is how his disciple Karl Ludwig 
Poerschke (1752–1812) would start teaching the  Critique of Pure Reason  (Pozzo 
  1998  ). 

 Th e transmission and fi ltering of the medieval heritage thus followed two paths: 
Path I has been widely studied since it crosses the classical European philosophical 
heartland (French Cartesianism, English and German idealism, Wolffi  an-Leibniz-
ian rationalism, etc.), whereas Path II remains largely untravelled by historians   42   . 
Ironically, it corresponds to the division between the culturally dominant ancestors 
of the 1957 EEC and its ‘new’ Southern and Eastern enlargement:    

     Table 11.2     Early-Modern Paths of Transmission of Scholastic Property  
   Path I 

 Th e Idealistic Main Road 
 Path II 
 Th e Realistic By-Pass     

 Logic deals with  Th e activity of the mind: 
formal truth as dependent 
on the mind and its cognitive 
faculties (‘facultative’ logic) 

 Mind-independent objects 
and structures: objective 
propositions and truths, 
formal modes of reasoning   

 Metaphysics deals with  Objective (i.e., mind-
dependent) concepts, fi rst 
ideas or notions of things 

 Mind- and God-independent 
objects and states of aff airs 
( status rerum )   

 God  Philosophically signifi cant as 
warrant of theoretical or 
moral truths. 

 Philosophically insignifi cant: 
no divine warranty for 
theoretical or moral truths.   

 Traditions   Idealist interpretation of 
medieval metaphysics  
 France, Protestant Germany 
(Leibniz-Wolff ), Holland, 
Britain and all Cartesian-
infl uenced traditions (e.g., 
Pourchot, Genovesi and 
Italian idealism, etc.) 

  Realist interpretation of 
medieval metaphysics  
  Mitteleuropa : some authors 
from Poland, Czech lands, 
Bavaria, Austria, Hungary, etc.; 
some Catholic colleges such 
Colegio Imperial (Madrid), 
Collegium Romanum   

 Aft ermath  Kant 
 German and British 
Idealism 

 Bolzano 
 Frege 
 Neo-Aristotelianism   
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 Kant’s Copernican revolution was not, however, the only possible way to read the 
medieval heritage. According to the principle of interpretation mentioned above, 
Duns Scotus’s doctrine of  esse obiectivum  (the fact that all beings are objects of 
thought), for instance, could equally be seen as a form of proto-idealism but also as 
a form of radical realism. Th is largely explains the long debates among seventeenth-
century Scotists about the true teaching of Scotus and more generally of medieval 
authors on the question of whether ‘formalities’ or ‘possibilia’ were, for instance, 
mind dependent or not.   43    Th ose who considered God as the ultimate source of ideas 
and possibles would eventually embrace the idealist road. But those who took seri-
ously the claim that truths remain truths ( circumscripto omni actu intellectus ) or 
that moral truth would remain moral ( etiamsi fi ngamus Deum non esse in rerum 
natura ) (Bellarmino) engaged themselves on a new realistic road in which the 
object of philosophical discourse was considered as ultimately independent of 
human thought. Just like the idealist road, this interpretation can be traced back to 
a number of Spanish colleges, whose teaching then spread over a variety of Euro-
pean academic institutions. Its paragon author was the very creative and idiosyn-
cratic Jesuit Sebastián Izquierdo (1606–81), who had tried to develop an innovative 
doctrine of mind-independent states of aff airs ( status rerum ), which science would 
have progressively to discover.   44    Th e concept of state of aff airs was a generic way to 
designate all the possible (but not actual) objects of the human mind: essential or 
existential, future or present, disjunctive or vague, and so on. Following this realist 
premise, other early-modern authors did not hesitate to enrich our ontological vo-
cabulary and developed, for instance, an ontology of events ( eventus ), a doctrine of 
mind-independent truth-makers ( verifi cativa ) or an complex ontology of ‘moral 
beings’ ( entia moralia  or  moralitates ). Th e conception of science is transformed: it is 
not considered as the result of the correct use of the cognitive faculties, but rather as 
the sum of the mind-independent facts and truths that are slowly discovered by 
enquiring human thought. 

 In conclusion, one can say that medieval philosophy had a paradoxical fate aft er 
the Middle Ages. Its conceptual tools fi nally led not only the famous  novatores  but 
also the more orthodox scholastics to embrace new worldviews that are quite far 
from the medieval one. It is therefore no surprise that the late–nineteenth century 
revival of interest in medieval philosophy in confessional Catholic circles would 
oft en go hand in hand with a strong rejection of early-modern philosophy at large, 
including its scholastic background. On the one hand, the idealistic or mentalistic 
tradition, including the doctrine of Suárez and numerous Jesuits, is accused of being 
too proto-idealistic or ‘nominalistic’ and is presented as an unhappy parenthesis in 
the history of thought. On the other, the more realistic tradition is seen as guilty of 
having lost sight of the foundational character of divine power and knowledge in 
the constitution of the world and in the orientation of morality. Th e early-modern 
scholastic transformations of late medieval thought therefore even reached the 
status of new heresies, called  ontologismus  and  philosophismus , another interesting 
seventeenth-century scholastic neologism later used by the German theologian 
Joseph Anton Sambuga (1752–1815) to attack rationalism in all its forms.   45    Medieval 
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philosophy would then become a safe haven for anti-moderns or simply the object 
of antiquarian and aesthetic fascination. It would not be a living material anymore—
what precisely it had been for so long from the sixteenth to the eighteenth century. 
In the last decades, the analytical revival has helped to change this situation, by in-
viting us to look at the medievals from the point of view of the coherence of their 
arguments and the pertinence of their concepts. It is to be hoped that this revival 
will also fi nally reach the early-modern scholastic tradition and help us to write a 
more varied history of philosophy without gaps.      

  NOTES    

       1.     See, for instance, Ashworth (  1982  , p. 787); De Libera (  2002  , p. 33). For the develop-
ment of early-modern logic, the major tool remains Risse (  1964  –70). For an example of its 
creativity, see, for instance, Roncaglia (  1996  ); Redmond (  2002  ); Friedman & Nielsen 
(  2003  ); on the relationship with semantics, the best synthesis is Meier-Oeser (  1997  ).   
     2.     Th ere is an important literature on each individual fi gure. See, for instance, Ariew 
(  2011  ) for Descartes. More generally, on the French context, see Brockliss (  1987  ).   
     3.     Cf. Caramuel (  1682  ): just as there are metaphysics, conceived as a science of the 
fi rst concepts and fi rst rules of the understanding, there must be a meta-ethics, defi ned as a 
science of the fi rst principles of morality.   
     4.     Suárez (  1655  , p. 326b): ‘Sub Scholasticis antiquis comprehendimus omnes qui ante 
nostra tempora et ante Calvini errorem scripserunt  . . . ’ On the early-modern conceptions 
of scholasticism, see Quinto (  2001  ), and on the historiographical names (‘second scholasti-
cism’, ‘late aristotelianism’, ‘academic philosophy’, etc.), see Forlivesi (  2006  ).   
     5.     Poza (  1627  , p. 1211): ‘Nulla est propositio Doctoris Sancti quae non optime explicari 
et defendi queat’.   
     6.     For a synthesis on the prohibitions and commissions in the Catholic tradition, see 
Schmutz (  2010  ).   
     7.     It was also during the seventeenth-century that the fi rst vernacular translations of the 
 Summa  were published. Th e bibliography on this early-modern Th omism is huge: on the 
Renaissance Th omism, see the classical monograph by Kristeller (1970); on the Spanish school 
of Salamanca and its sources, see Belda Plans (  2000  ); on the varieties of attitudes towards 
Th omism, and a more extensive bibliography, see Schmutz (2008a); De Franceschi (  2010  ).   
     8.     For a survey, see Porro & Schmutz (  2008  ) (including an extensive bibliography); 
Schmutz (  2002  ).   
     9.     Th e French Jesuit Th éophile Raynaud produced also a beautiful new edition of 
Anselm’s works, including his prayers, in 1630.   
     10.     Th is myth should at least have been dismantled since Hübener (  1983  ). Authentic 
nominalists were rare, such as the Frenchman Jean Salabert (cf. Salabert   1651  ) or the 
Englishman Obadiah Walker (cf. Walker   1673  ). Among the members of the Society of 
Jesus, the most ‘nominalistic’ course was that of Hurtado de Mendoza (  1615  ), who infl u-
enced several of his pupils (R. de Arriaga, A. Pérez).   
     11.     On the revival of Church Fathers, which in some circles would be seen as an 
alternative to medieval theology, see contributions in Backus (  1996  ), as well as the mono-
graphs of Quantin (  1999  , for France) and Quantin (  2009  , for England).   
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     12.     On this Italian Aristotelianism and the reading of Averroes in particular, such as 
in the Padua school, see Hasse (  2004  ); Poppi (  1970  ). More generally, on the specifi c issues 
of early-modern Aristotelianism, see Bianchi (  2003  ); Frank &Speer (  2007  ); Piaia (  2002  ); 
Pozzo (  2003  );  Schmitt (1983a) ; Tucker (  2000  ).   
     13.     See the classical survey by Rossi (  2000  ).   
     14.     On this tradition of textbooks, see Blum (  1998  ); Freedman (  1993  ,   1999  ); Th orndike 
(  1951  ).   
     15.     On the German Protestant reception within the Schulmetaphysik, see the ground-
breaking works of Eschweiler (  1928  ) and Lewalter (  1935  ). On the further development in 
the German lands, see Freedman (  1984  ,   1988  ); Leinsle (  1985  , 1988); Petersen (  1921  ); 
Trueman & Clark (  1999  ); Wundt (  1939  ). For a case study on Dutch reformed scholasticism, 
see Goudriaan (  1999  ). For Britain, see Costello (  1958  ); Howell (  1961  );  Schmitt (1983b) ; 
Yolton (  1986  ). Th ere were also minor and little studied scholastic traditions in reformed 
Denmark and Finland.   
     16.     Cf. Symchych (  2009  ). More generally, there has been a renewed interest, since the 
fall of communism, in the national traditions of scholasticism in Eastern Europe. Other 
important contributions include Darowski (  2008  ) (Lithuania); Darowski (  1994  ,   1998  ) 
(Poland); Ibrulj (  2009  ) (Croatia and Bosnia-Herzegovina); Sousedík (  2007  ) (Bohemia).   
     17.     One of the sources of John Locke: Milton (  1984  ).   
     18.     Cf. Demetracopoulos (  2010  ).   
     19.     Th e study of South American colonial scholasticism has made considerable 
progress in the last decades. Th e best starting point remains the precious sources inventory 
by Redmond (  1972  ). Important case studies include Beuchot (  1997  ); Beuchot & Marquínez 
Argote (  1996  ); Hampe Martínez (  1999  ).   
     20.     Cf. Wardy (  2000  ).   
     21.     A general overview can be found in Brockliss (  1996  ).   
     22.     Note that Bouju’s title page actually claims following the traditional order (Ia), but 
eff ectively he starts with logics followed by ‘universal metaphysics’ and physics, and 
fi nishes with ethics. On the relationship between Descartes’s order of science and the 
scholastic order, see Ariew (  2011  , 55–64).   
     23.     Some good recent case studies on scientifi c traditions are Baldini (  1992  ) (for the 
Roman Jesuits); Brockliss (  2004  ) (on the end of Aristotelian physics at the University of 
Paris colleges); Des Chene (  1996  ); Dollo (  1979   and 1984) (on Sicily); Feingold (  2003  ) (on 
the Jesuits in general); Hellyer (  2005  ) (for the German Jesuits); Kusukawa (  1995  ) (on the 
German reformation); Leijenhorst (  2003  ) (pre-Hobbesian context in England). Th e 
literature dedicated to specifi c fi gures is huge, and there are numerous overviews on the 
universities: see Feingold & Navarro-Brotóns (  2006  ). For an example of the scientifi c 
culture in South American colleges, see, for instance, the excellent case study by Keeding 
(  1983  ) (Ecuador).   
     24.     See, for example, the case study by Leijenhorst & Lüthy (  2002  ).   
     25.     Th ere is a vast bibliography on this decree. See Grendler (  2002  ), for its reception 
in Italian universities, and a full bibliography in Schmutz (  2010  ). On the problematic of the 
immortality of the soul, the standard synthesis remains Di Napoli (  1963  ).   
     26.     On the epistemological status of the  De Anima , see Wels (  2007  , 201–2) in particu-
lar; more generally, on the background, still useful, the general presentation by Kessler 
(  1982  ). On the emergence of psychology as an independent scientifi c discipline, see the 
important and erudite monographs by Salatowsky (  2006  ) and Vidal (  2006  ), quoting most 
of the older bibliography on the subject. Des Chene (  2000  ) has a more limited textual 
basis.   



A Survey of Medieval Philosophy258

MARENBON-Chapter 11-Revised Proof 258 November 23, 2011 9:01 AM

     27.     Th is story has oft en been told, since Vollrath (  1961  ). See general presentations in 
Courtine (  1990  ); Darge (  2003  ); Honnefelder (  1990  ); Leinsle (  1985  ,1988). Recent collections 
of essays in Forlivesi (  2009  ) and Esposito (  2009  ) have added considerable new material.   
     28.     Fabri (  1674  , p. 13), quoted by Knebel (  2009  , 400): ‘Ad Metaphysicam venio, de qua 
ille [sc. Cartesius] pauca scripsit; nec enim meditationes illae de Deo et anima, quas “meta-
physicas” vocat, ad Metaphysicam pertinent, sed ad Th eologiam. Aliam ego Metaphysicam 
agnosco, nimirum rationum universalium scientiam, cuius ille numquam meminit ( . . . )’.   
     29.     As recently discovered (2002), the fi rst author to have used the expression 
 ontologia  seems to have been the Swiss Calvinist theologian Jakob Lorhard in 1606, and not 
Rudolf Goclenius as commonly acknowledged. On the historiography on this term, most 
older literature is inaccurate: see Devaux & Lamanna (  2009  ).   
     30.     On the development of the teaching of moral philosophy in a more secular 
context, see Kraye (  1982  ); Lines (  2003  ,   2007  ); and on the Renaissance sources, Ebbersmeyer 
(  2010  ). On the opposite, on the development of moral theology into an autonomous 
discipline, see Th einer (  1970  ). A good sketch of the development of moral theology 
remains Vereecke (  1986  ). On the history of probabilism, see Kantola (  1994  ); Schüssler 
(  2003  ); Schüssler (  2006  ). Knebel (  2000  ) uncovers the metaphysical foundations of the 
doctrine of probabilism.   
     31.     On the complex relationship between legal discipline and confessional issues in 
post-Tridentine Catholicism, see the excellent work by Lavenia (  2004  ) and a good survey 
article by Decock (  2011  ).   
     32.     See, for instance, the monograph by Couture (  1962  ).   
     33.     See, for instance, the classical De Roover (  1971  ); more recently, Gómez Camacho 
(  1998  ); Decock (  2009  ).   
     34.     See the excellent reconstruction by Alfi eri (  2010  ).   
     35.     Natural law theory (as well as international law,  ius gentium ) is one of the aspects 
in which historiography has always acknowledged the originality of second scholasticism. 
Th e bibliography on specifi c authors such as Vitoria, Suárez or the scholastic sources of 
Grotius is intimidating and oft en very repetitive. Todescan (  2007  ) gives an excellent 
bibliographical overview. Important recent contributions include Grunert and Seelman 
(  2001  ); Kaufmann and Schnepf (  2007  ); Scattola (  1999  ); Todescan (  1973  ); on the history of 
‘subjective’ rights, see Brett (  1997  ); Guzmán Brito (  2009  ).   
     36.     Caramuel (  1645  , p. 17). For a critical assessment of this scholastic distinction 
between ‘nature’ and ‘culture’, see  Schmutz (2008b) .   
     37.     Báñez (  1584  , p. 289a), quoted by Knebel   2009  , 421: ‘Logicus vero et metaphysicus 
considerat res per ordinem ad conceptum mentis’.   
     38.     Pourchot (  1695  , p. 218): ‘ . . .  Deinde tanta est illius, tamque arcta cum logica 
connexio, ut prima pars Logicae eadem ac prima Metaphysicae pars esse videatur: utraque 
enim circa mentis ideas, primasve rerum notiones aut perceptiones esse occupata’.   
     39.     Th e expression was coined by a seminal article by Buickerood (  1985  ); for a 
convincing argument on its development down to eighteenth-century German  Ver-
nunft lehre  and Kant, see Tonelli (  1994  ), with new materials in Sgarbi (  2008  ,   2010  ).   
     40.     See Doyle (  1997  ,   1998  ).   
     41.     Clauberg (  1691  , II, p. 592): ‘Quibus de rebus tractat Metaphysica sive prima 
Philosophia, illa inprimis quae a Renato Cartesio publice data? Resp.: tractat de principiis 
cognitionis humanae, sive de primis initiis et fundamentis omnis nostrae scientiae, quam 
ex naturae lumine possumus haurire’. For a contextual analysis of Descartes’ metaphysical 
project, see the classic work by Marion (  1986  ); Savini (  2009  ).   
     42.     For a fi rst sketch, see Schmutz (  2009  ).   
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     43.     On this well-studied debate, see Hoff mann (  2002  ); Sousedík (  1996  ).   
     44.     See Izquierdo (  1659  ). For an attempt in interpretation, see Schmutz (  2009  ).   
     45.     Cf. Sambuga (  1805  ). Th e expression goes back to the seventeenth century and was 
used to describe a position in ethics claiming that there were strictly ‘philosophical’ sins, 
and that directedness towards God was not a criterion for moral acts.         
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