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Abstract

Virtually unknown two decades ago, Maslama b. Qasim al-Qurtubi (d. 353/964) is today
acknowledged as the genuine author of both the Rutbat al-hakim and the Ghayat al-
hakim/[Picatrix and, in all likelihood, as the man by whom the encyclopaedic corpus
of the Rasa’il Ikhwan al-Safa’ was introduced into al-Andalus. In the early 30s of the
tenth century, Maslama al-Qurtubi travelled extensively through the Middle East and
pursued there his education under a great number of reputed masters. Through a
thorough investigation of the sources at hand, the present paper seeks to reconstrue the
various steps of this riila by establishing a comprehensive list of the scholars Maslama
met with in the Orient. Among the main novelties of this investigation, one points out
Maslama’s meeting with Qasim b. Mutarrif al-Qattan, who is commonly regarded by
the historians of Arabic science as the author of the first treatise of astronomy ever
compiled in al-Andalus.

* This article benefited from the support of our research Project in Louvain ‘Speculum Ara-

bicum: Objectifying the contribution of the Arab-Muslim world to the history of sciences
and ideas: the sources and resources of medieval encyclopaedism’ (Actions de recherche con-
certées [ARC] de la Direction générale de I'Enseignement non obligatoire et de la Recherche
scientifique—Direction de la Recherche scientifique—Communauté francaise de Belgique
et octroyées par I’ Académie universitaire ‘Louvain’). Our thanks to Maribel Fierro, Sabine
Schmidtke and Sarah Stroumsa, the three convenors of the Madrid conference on ‘Histories
of Books in the Islamicate World), as well as to Josep Casulleras and Giuseppe Mandala for
various suggestions to improve the form and the content of the present contribution.
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A Brief status quaestionis on Maslama b. Qasim al-Qurtubi

Until twenty years ago, Abii -Qasim Maslama b. Qasim al-Qurtubi, sometimes
nicknamed al-Zayyat (“the oilman”), remained a figure almost unknown to
modern scholarship, barely mentioned in earlier works. On the occasion of
his pioneering but now largely outdated essay on Ibn Masarra, Miguel Asin
Palacios briefly dealt with this Andalusi traditionist,! and Mahmud ‘Ali Makki
mentioned him, but only in passing, in his Ensayo sobre las aportaciones ori-
entales en la Espaiia musulmana.? And yet both of these scholars pointed out
Maslama’s esoteric aspirations, Makki even referring to him in one place as
to the “Cordoban alchemist”—an expression that today looks strikingly pre-
monitory. In her monograph on heterodox movements under the Umayyads,
published in 1987, Maribel Fierro collected various interesting elements of
Maslama’s biography. From the testimonies of Ibn al-Faradi (d. 403/1013), Ibn
Hayr (d. 575/1179), and Ibn Hagar (d. 862/1449), among various other histori-
ographic sources, it appears that Maslama earned himself the reputation of
being “an expert in charms and talismans” (sahib rugan wa-tilasmat), that he
was regarded by some as “a liar” (kaddab) or, worse still, as “belonging to those
who had gone astray” (gawm min al-dullal), in just about the same way as Ibn
Masarra had been described. It also appears from these sources that Maslama
travelled extensively through the Middle East and met there a great number
of masters before moving back to his birthplace in al-Andalus, where he died
in 353/964. Another important indication found in the medieval sources is
that Maslama brought back from this journey in the East a work by the ninth-
century Egyptian mystic Do -Nan.

In 1996 an article appeared that was to revive the whole issue. Turning her
attention to the Rutbat al-hakim (“The Rank of the Sage”) and the Gayat al-
hakim (“The Aim of the Sage”), Maribel Fierro now wondered whether this
Maslama b. Qasim al-Qurtubi, with all that his biography includes in terms

1 Asin Palacios, Abenmasarray su escuela, p. 23, n. 3.
2 Makki, Ensayo, p. 160.
3 Fierro, La heterodoxia, pp. 129-131.
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of “unusual data”, could not be the true author of the famous twin treatises
on the occult.* In view of the long and renowned tradition of “Warburgian”
scholars so deeply involved in the study of these works, this surely was a most
daring hypothesis. Hellmut Ritter and Martin Plessner, editors of the Gayat al-
hakim, and David Pingree, the editor of the Latin Picatrix, all had attributed
the authorship of the Rutba and the Gaya to an otherwise unknown Andalusi
author believed to have lived in the eleventh century. They had chosen to
refer to this author as the Pseudo-Magriti, and they had done so in order to
distinguish him from Maslama al-Magriti (d. in 395/1004 or shortly after), the
illustrious mathematician and astronomer credited in medieval sources with
the authorship of both treatises. Going against a tide of scholarship of this
magnitude could clearly not be done irresponsibly, but Fierro managed to show
that the arguments to date the composition of the Rutba and the Gaya to the
eleventh century were in fact fragile, and that they inadequately matched the
testimony of the manuscript tradition. This is not the place to go again into the
detail of this painstaking argumentation, but we might perhaps just recall Ritter
and Plessner’s avowed perplexity regarding the indications of dates found in
the manuscripts of the two works: “The manuscripts of the Rutba give in their
majority the years 432—442 [= 1048-1051AD], with some of them having 339—
342 instead [= 950—953AD], which is in plain contradiction with the reference
to the Spanish Civil War [sic!]. The known manuscripts of the Gaya all give
the impossible years 343—348 [= 954—959AD] [our emphasis].”> Another merit
of Fierro’s argument was to show that the attribution of the two works to the
scientist Maslama al-Magrit1 was most probably the result of the confusion
of his name with that of Maslama b. Qasim al-Qurtubi, who was active in al-
Andalus about half a century earlier.

Not long ago, in an article for Al-Qantara that was focused on the intro-
duction of the Rasa@’il Ihwan al-Safa’ into al-Andalus, we revisited the issue
of chronology and authorship of the three works, namely the Rasa’il Ihwan
al-Safa@’, the Rutba, and the Gaya, and came to exactly the same conclusions
as Fierro.® In that study we provided additional evidence for the confusion,
presumably almost from the beginning, between the two Maslamas, that is,
our batini traditionist on the one hand and the famous mathematician and
astronomer on the other. Traces of this amalgamation are perceptible in vari-
ous manuscript copies of the Rutbat al-hakim, as for instance in Ms Paris BNF ar.

4 Fierro, “Batinism”.
5 Pseudo-Magritl [Maslama ibn Qasim al-Qurtubi], Picatrix, trans. Ritter and Plessner, p. xxii.
6 Callatay, “Magia en al-Andalus”.
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2613, where the authorship of the work is attributed to “Abu I-Qasim Maslama
b. Ahmad b. Qasim b. Ibrahim b. ‘Abd Allah b. Hatim b. al-Qurtubi al-Andalusi
al-Magrit?’, a list that in fact mixes up elements from the respective nasabs of
the two authors. The reason for this confusion is evidently to be found in the
great similarity of their names, since they both include the following compo-
nents: “Abua 1-Qasim” + “Maslama” + “al-Qurtub1” + “al-Andalus1”. This means
that whenever a briefer formulation of the name is given, containing only one
of these elements or even a combination of them, it becomes impossible to
distinguish between the two authors. As for the reason why medieval sources
such as Gildaki and Ibn Haldiin erroneously credited the scientist Maslama al-
Magriti with the authorship of the Rutba and the Gaya, that also appears quite
clear: only the rich get credit, and the astronomer was certainly much richer in
this respect than the traditionist.

In another, more recent article, also published in Al-Qantara, we go one
step further in the exploration of these issues.” It is not unwittingly that we
use the word “step” here, since this study is precisely concerned with the
motif of a ladder, in this case a philosophical ladder. In fact, judging from
the way Maslama b. Qasim al-Qurtubi refers to the Rasa’il in the Rutbat al-
hakim, it appears that he considered the Rasa’il not only as one of his work’s
principal sources—something that was already emphatically demonstrated by
Ritter and Plessner in the annotation to their translation of the Gaya—but
also as the ideal model for an introduction to philosophy and, indeed, as the
prerequisite to his own two works, on alchemy and celestial magic respec-
tively. Consequently, what Maslama invites his suitably qualified readers to
do is to progress along a philosophical staircase whose steps correspond to:
1) the Thwanian corpus, presumably with its four sections themselves to be
conceived of as corresponding to as many steps; 2) the Rutba; and 3) the
Gdya. It is in that sense, we think, that we have to understand that Maslama
refers to his own two works as the “two conclusions” (ratigatan) of philoso-
phy.

Now the problem with the passages from the Rutba in which Maslama refers
to the Rasa’ll is that he uses there a form of expression that seems to have
been deliberately chosen to suggest that he was also the author of the Rasa’il
themselves. Actually, it was one of the purposes of our study to demonstrate
that this ambiguity in Maslama’s language was the fundamental reason why
so many scholars, medieval and modern alike, believed a single man to be
the author of the three works, namely the Rasa’l, the Rutba, and the Gdya.

7 Callatay and Moureau, “Again on Maslama Ibn Qasim al-Qurtubt”.
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The amusing thing to observe is that this man was believed to be the scientist
Maslama al-Magriti, who was in reality responsible for none of them.8

Allin all, as we can see, the last twenty years of scholarship have considerably
modified our perception of the role played by Maslama b. Qasim al-Qurtubi
in the history of Islamic thought. He used to be considered a rather obscure
traditionist with an occasional esoteric bias. He must now be regarded as the
author of two of the most important treatises on the occult ever compiled in
the Iberian Peninsula. And he is now also to be regarded, in all likelihood, as the
genuine first transmitter of the Rasa’il Ihwan al-Safa’, with all that this implies
in terms of impact on the development of Andalusi speculative thought.

Maslama’s Journey in the Sources

Our investigation into the sources that touch on Maslama’s journey in the
East was greatly facilitated by the use of three modern tools. The first is HATA
(Historia de los Autores y Transmisores Andalusies), a digital database provided
by Maribel Fierro and her team as part of the KOHEPOCU (Knowledge, Heresy
and Political Culture in the Islamic West) project and which offers access to a
very substantial amount of data about Andalusi authors and muhadditin.® The
second tool, also in the field of Andalusi studies, and available free online as
well, is PUA (Prosopografia de ulemas de al-Andalus), a database conceived of
by Maria Luisa Avila, Luis Molina, and their colleagues. This database provides
extensive information about 11,600 Andalusi scholars.!? The third tool is Qawl,
a program conceived of by Sébastien Moureau. This program provides one
with a library of around 2,000 Arabic texts at the present time (but it should

8 Our study also includes the edition, translation, and commentary of two valuable bio-
graphical notes found on the title pages of two of the oldest extant manuscripts of the
Rutba, namely Mss Istanbul, Stileymaniye, Ragip Pasa 965 (dated to the eighth/fourteenth
century) and Ragip Pasa 963 (dated to the ninth/fifteenth century). The former of these
notes is mostly taken from Sa‘id al-AndalusT’s well-known passage on the alleged intro-
duction of the Thwanian corpus into al-Andalus by al-Kirmani, the disciple of Maslama
al-Magriti in the eleventh century, but Sa‘id’s citation is here complemented with a few
lines, presumably composed by the copyist himself, in which several theories about the
attribution of the Ihwanian corpus to Maslama al-Magriti are recalled. As for the other
biographical note, it also includes interesting and in some respects unique information
about the various issues under consideration here.

9 See http://kohepocu.cchs.csic.es/.

10 See http://www.eea.csic.es/pua/.
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significantly expand in the forthcoming years), containing a great part of the
classical Arabic literature, as well as three research algorithms. The first two of
these algorithms allow one to search for a word or a sequence of words through
the whole library (simple and multiple search). The third algorithm enables
one to compare a given text with the entire library and to find any parallel
passage. Qawl is also freely available online.!!

Of the numerous sources on Maslama’s life and deeds, six offer particularly
important and original information regarding his journey across the East.1?
They are:

1. Ibn al-Faradi (351—403/962-1013), Ta’rith ‘ulama’ al-Andalus (= 1F);13

2. Ibn ‘Abd al-Barr (368—463/978-1070), al-Istiab fi ma‘rifat al-ashab (= 1ST);*

3. Ibn ‘Abd al-Barr, al-Tamhid li-ma fi [-Muwatta’ min al-ma‘ani wa-l-asanid (=
TAM);!®

4. Tbn ‘Abd al-Barr, Gami* bayan al-ilm wa-fadlihi (GAm);'6

. Ibn Hayr (502-575/1108-1179), Fahrasa (= FIK);!7

6. Ibn Hagar al-‘Asqalani (773-852/1372—-1449), Lisan al-mizan (= LM).18

al

Maslama b. Qasim b. Ibrahim b. ‘Abd Allah b. Hatim al-Qurtub1 was born in
293/905-906 and died on Monday 22 Gumada 1 353/6 June 964 at the age
of sixty.!¥ According to Ibn al-Faradi, Maslama travelled to the East “before
twenty” (wa-rahala ila [-masriq qabla al-i$rin). This sentence can be under-
stood in two ways: either Maslama went before “the age of twenty”, namely,
before 313/925-926, or before the year “twenty [of the century]”, namely 320/

932—933 (thus, at the age of 27), which seems to be a more usual reading in this

11 See http://[www.uclouvain.be/qawl/.

12 For an overall list of sources on Maslama’s life, see Fierro, “Batinism,” p. 87, n. 2, and Fierro,
“HATA,” 2015. For the purposes of this presentation we have discarded the sources that are
not genuinely original on this topic, such as Dahab1’s works.

13 Ibn al-Faradi, Ta’rih ‘ulama@ al-Andalus, ed. Codera, no. 1421, and Ibn al-Faradi, Ta’rih
‘ulama’ al-Andalus, no. 1423, mentioned in HATA.

14  Ibn ‘Abd al-Barr, al-Isti‘ab, ed. al-Bagawi, passim.

15 Ibn ‘Abd al-Barr, al-Tamhid, ed. al-‘Alawi et al., passim.

16 Ibn ‘Abd al-Barr, al-Gami‘ ed. al-Zuhayri, passim.

17 Ibn Hayr al-I$bili, Fahrasa, pp. 20, 95, 102, 108, 266, 274.

18  IbnHagar, Lisan al-mizan, vol. 6, pp. 35£. (no. 141), the article dedicated to Maslama, quoted
in HATA. In addition to this, Maslama is also quoted more than a hundred times in this
book.

19  The date of Maslama’s death is given by Ibn al-Faradi. The date of his birth is inferred from
Ibn al-Faradr's statement that Maslama was sixty when he died.
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context.2® However, among the scholars whom Maslama met during his trav-
els, we may note that Muhammad b. Zaban al-Hadrami, who taught Maslama in
0ld Cairo, died in Gumada I or Gumada 11 317/December g2g-January 930. The
first interpretation seems therefore probable, although the Arabic expression
to render it may appear slightly unusual.?2! Whichever way one understands
it, the only certain terminus ante quem for Maslama’s departure is 317/929—
930. Maslama must have come back to al-Andalus no sooner than Da 1-Qa‘da
325/September—October 937, since we know that he was in Basra at that time,22
and no later than 339/951, when his pupil ‘Abd Allah, son of the caliph ‘Abd al-
Rahman 111, was beheaded for conspiracy.2® Maslama lost an eye on his way
back to al-Andalus and became blind after his return, as reported in the Lisan
al-mizan.**

Before describing Maslama’s journey, Ibn al-Faradi mentions nine muhad-
ditun who taught Maslama in al-Andalus; they are: 1) Muhammad b. ‘Umar
b. Lubaba (226-314/841-926),2% 2) Abu Hafs b. Abi Tammam (d. 317/929),26
3) Ahmad b. Halid (i.e. Ibn al-Gabbab, 246-322/860-934),2” 4) Muhammad
b. Qasim (in all likelihood 263-327/877-939),28 5) Muhammad b. ‘Abd Allah
b. Qasim (d. 312/924),2° 6) ‘Abd Allah b. Yasuf,3° 7) Muhammad b. Zakariyya’
(d. 322/934),31 8) Qasim b. Asbag (244-340/859—951),32 9) Sayyid Abihi b. al-‘Ast
al-Muradi al-Isbili (d. 325/936).33

20  Ibn Hagar, in his Lisan al-mizan (vol. 4, p. 35), understood the expression this way.

21 Another possibility would be that Ibn al-Faradr's date is wrong.

22 Seep.103.

23 Fierro, “Batinism,” p. 88.

24  Cf. p.105.

25  Corresponding to the entry id 10149 in the PuA database. A first identification is provided
by Maribel Fierro in Fierro, “Batinism,” p. 110, but at the time of that writing, the pua
database was not available (some identifications are therefore lacking).

26  pUAid 6988.

27  PUAId 934.

28  pUA id 10284. The name is quite common (see also PUA id 10296), but in the case of
possible confusion between two or more scholars, the tendency amongst authors of such
biographical dictionaries was to reserve the abbreviated forms of names for the most
famous scholars.

29  PUAid 9640, but could also be puA id 9641.

30  The name is quite common,; the person could be pua id 5683, 5659, 5637, 5643, 12375, 5649,
5654, 5658, 5660, or 5638.

31 puAid 8981 and 8977.

32  PuAid 7567.

33  PuUAid 3893.
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We infer from the sources that, on the occasion of his long trip outside al-
Andalus, Maslama met at least forty-eight scholars who may be localised with
certainty. In addition there are eight scholars whom Maslama met at unspec-
ified places, making it impossible to determine with absolute indisputability
whether he met them in the East or in al-Andalus, although the first option is
much likelier for most of them. The following pages offer a survey of Maslama’s
entire journey through the East and all the scholars with whom he met. There
are in the Fahrasa some chronological indications that compel us to modify in
part the sequence of stages proposed by Ibn al-Faradi. Consequently, the order
of stages remains partly conjectural. For each scholar, the name is followed by
an abbreviated form for the source in which the information is found. We have
underlined and put in bold characters the dates that appear particularly signif-
icant for reconstructing the chronology of Maslama’s trip.

Kairouan (3 Scholars)

1) Ahmad b. Musa, known as Ibn al-Tammar
IF 1421
No date.

Maribel Fierro identifies him as the muhaddit Aba Dawiud Ahmad b. Musa b.
Garir al-‘Attar al-Ifriqi (d. 274/887-888),3* whose name is linked to Qayrawan.
However, the date does not tally well, and the names match only vaguely. The
name Ahmad b. Musa is very common, but we have found no Ibn al-Tammar
who could have lived in this period. In his Ta’rih al-Islam,3® Dahabi mentions
a certain Aba Ga‘far Ahmad b. Miisa al-Tiinisi al-Tammar who was a fagih, the
pupil of a Yahya b. ‘Amr al-Farran. However, no date is given in this passage.

2) Abd Allah b. Muhammad b. Futays
IF 1421
No date.

Probably the son of the better known muhaddit Abi ‘Abd Allah Muhammad b.
Futays b. Wasil al-Gafiqi al-1lbiri (d. 319/931).36 ‘Abd Allah is also mentioned as

34  Fierro, “Batinism,” p. 110, pointing to Marin, “Los ulemas de al-Andalus,” no. 105.
35  Dahabi, Ta’rih al-Islam, vol. 24, p. 188 (no. 273).
36  Ibnal-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, no. 1203.
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Abt Muhammad ‘Abd Allah b. Futays in Kairouan by Ibn al-Faradi, in a passage
dealing with the journey of Hasim b. Yahya b. Haggag al-Batalyawsi (d. 385/995—
996)-

3) Abd Allah b. Masrar
IF 1421
No certain date.

Maribel Fierro identifies him as the muhaddit Abau Muhammad ‘Abd Allah b.
Ab1 Hasim b. Masrar al-Tugibi al-Ifriq1 (d. 346/957—958),38 which is a possibil-
ity:

‘Abd Allah b. Masriir is mentioned in two other places by Ibn al-Faradi,
in both cases as a master of hadit in Kairouan.3° He seems to appear in Ibn
al-Abbar’s Takmila under the name ‘Abd Allah b. Masrir b. al-Dabbag (“the
tanner”), also from Kairouan.*°

Tripoli (1 Scholar)

4) Salih b. Ahmad b. Salih al-Kuft
IF 1421
Date: d. 321/933.

He is the muhaddit known as Aba Muslim Salih b. Ahmad b. ‘Abd Allah b. Salih
b. Muslim al-‘Igli al-Kafl of Tripoli, quoted twice in Dahabi’s Ta’rih.*! He wrote
a book titled al-Garh wa-l-Ta'dil, a work on hadit as the title suggests.

37  Ibnal-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, no. 1539.

38 Fierro, “Batinism,” p. 110, referring to Marin, “Los ulemas de al-Andalus,” no. 10 (p. 264).

39 In the notes on ‘Ubayd b. Muhammad b. Ahmad b. Muhammad b. Ahmad al-Qaysi
(d. 392/1001) and Muhammad b. Miisa b. Misbah b. Tsa al-muwaddin (d. 381/991), respec-
tively in Ibn al-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, nos. 1002 and 1362.

40 Ibn al-Abbar, Takmila, ed. Codera, no. 1243.

41 Dahabi, Ta’rith al-Islam, vol. 24, p. 107 (no. 81, entry on him), and vol. 26, p. 98 (entry on
Maslama b. Qasim).
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Crete (2 Scholars)

5) Ahmad b. Muhammad b. Halaf
IF 1421
No date.

We have found no mention of him other than the one by Ibn al-Faradi.

6) Yahya b. ‘Utman al-Andalust
IF 1421
No date.

We have found only two mentions of this muhaddit, both in Ibn al-Faradi.
The first is found in the entry on Maslama, and the second in an entry on
Yahya himself, which merely informs us that he lived in Crete and that he was
Maslama’s teacher.#2

Alexandria (1 Scholar)

7) Ibn Abi Matar
IF 1421
Date: d. 339/950.

A muhaddit mentioned in several rigal works. He was a master to various
disciples in Alexandria.

0ld Cairo (Misr) (7 Scholars)

8) Muhammad b. Zabban al-Hadrami
IF 1421; TAM 12/48, 14/209, 19/238, 22/9643
Date: 225— 31‘839 or 8 —929 Or 930.

keep bold and or uny erlmmg7

42 Ibn al-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, no. 1586 (vol. 2, p. 54).
43  Inthe Tamhid, the name appears under various forms: Muhammad b. Abban, Muhammad
b. Zayyan, Muhammad b. Rayyan, Muhammad b. Zabban.
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A famed Egyptian muhaddit, whose full name is Aba Bakr Muhammad
b. Zabban b. Habib b. ‘Abd Allah b. Dawad al-Hadrami. He was born in
225/839-840 and died in Gumada I or Gumada 11 317/December 929 —January
930.%

9) Abii Gafar Ahmad b. Muhammad al-Tahawt
IF 1421; LM 6/35
Date: b. between 229/844 and 239/853; d. 321/933.

A well-known muhaddit and fagih.*>

10) Abi Tahir al-Allaf
IF 1421
No date.

An Egyptian muhaddit, whose complete name is Abai Tahir Muhammad b.
Ga‘far b. Ahmad b. Ibrahim al-‘Allaf,46 not to be confused with the more famous
Abu Tahir Muhmmad b. ‘Ali b. al-‘Allaf al-Bagdadi.#”

11) Muhammad b. Abd Allah al-Bahrani
IF 1421; FIK 1/108 (twice)
Date: d. Ramadan 385/995.

A Cordoban muhaddit (full name: Abii ‘Abd Allah Muhammad b. ‘Abd Allah
b. Muhammad al-Bahrani al-Mu’addib) who was actually the disciple, not the
master, of Maslama as reported elsewhere in Ibn al-Faradi's Ta’riz*® and Ibn
Hayr’s Fahrasa.*®

44  Cf. Dahabi, Tarih al-Islam, vol. 23, p. 547 (no. 328), and Dahabi, Siyar, no. 290 (vol. 14, p.
519).

45 On him, cf. N. Calder, “al-Tahaw1,” Encyclopaedia of Islam. New Edition, vol. 10, pp. 101f.

46  Cf Ibn al-Gazari, Gayat al-nihdya, no. 2887 (vol. 2, . 97).

47  Cf. Dahabi, Tarih al-Islam, vol. 38, p. 313 (no. 357).

48 Ibn al-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, no. 1368 (vol. 2, p. 391).

49  Ibn Hayr al-Isbili, Fahrasa, p. 108.
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12) Abu Muhammad Abd al-Rahman b. Ahmad b. Muhammad b.
al-Haggag b. Rasdayn b. Sa'd al-Mahri al-Misri

LM 3/403

Date: d. Muharram 326/November—December 937.

A muhaddit, who died in Cairo in Muharram 326/937.5°

13) Abu Utman Abd al-Hakam b. Ahmad b. Muhammad b. Salam
mawla al-Sadaft al-Misri

LM 3/393

Date: 229-Du |-Higga 318/843 or 844-December 930 or January 931

In the Lisan al-mizan, Maslama is quoted as saying that he met this scholar in
Misr but did not follow him because he considered him a “weak” muhaddit.5!

14) Usama b. Al b. Sa‘td known as Ibn Aliyyaka (or ‘Ulayka)
GAM 1/213, 750

A muhaddit, whose full name is Abt Rafi‘ Ibn Abil-Hasan Usama b. ‘Ali b. Sa‘id
b. Basir b. Mihran al-Razi. He was born in Rayy but lived in Misr,52 where he
must have met Maslama.

Qulzum (Suez) (4 Scholars)
15) Muhammad b. Ahmad al-Qadi
IF 1421

No date.

The name is far too common for this scholar to be identified.

50 Dahabi, Ta’rih al-Islam, vol. 24, p. 194 (no. 291), and Ibn Hagar, Lisan al-mizan, vol. 3, p. 403
(no. 1592).

51 Ibn Hagar, Lisan al-mizan, vol. 3, p. 393 (no. 1557).

52 Safadi, Waft, vol. 8, no. 3816 (p. 377).
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16) Muhammad b. Abd Allah b. Yisuf al-Abdi, known as Gassan or
Gassan b. Abi Gassan

IF 1421; LM 5/218

No date.

A muhaddit and gadr in Qulzum. According to Ibn al-Faradi,® he was sahib
al-salat in Qulzum. In the Lisan al-mizan, he is explicitly described as a Si‘ite
(mutasayyi).

17) Muhammad b. Abd Allah b. Qunqul al-Qulzumi
IF 1421
No date.

Apart from Ibn al-Farad1’s Ta’rik, we have found but one mention of this muhad-
dit, in Ibn al-Atir’s Lubab fi tadhib al-ansab,5* where he is given the kunya Aba
Al

18) Sulayman b. Muhammad b. Daws al-Maliki

IF 1421

No date.

We have found no mention of him other than in Ibn al-Faradi’s account.

Jeddah (1 Scholar)
19) Abd Allah b. Ahkmad b. Hamawayh (var. Mahmawayh) al-Gannabi
IF 1421

No date.

We have not found any mention of this figure other than in Ibn al-Faradi’s
list.

53 Ibn al-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, no. 1390 (vol. 1, p. 400).
54  Ibnal-Atir, Lubab, vol. 3, p. 61.
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Mecca (8 Scholars)

20) Muhammad b. Ibrahim al-Daybuli
IF 1421
Date: d. Gumada 1 322/October—November 934.

A famed muhaddit, whose full name is Aba Ga‘far Muhammad b. Ibrahim b.
‘Abd Allah b. al-Fadl al-Daybul1.55 He is better known as Abi Gafar al-Daybuli,
who lived in the neighbourhood of Mecca.

21) Abd al-Rahman b. Muhammad b. Abd Allah al-Muqri’
IF 1421
No date.

The name is too common to allow one to identify this scholar.

22) Abii Ga'far al-Uqayli
IF 1421; FIK 1/95
Date: d. 322/933-934.

A famous muhaddit, whose full name is Aba Ga‘far Muhammad b. ‘Amr b. Masa
b. Hammad b. Sa‘id al-‘Uqyali. In the Tadkirat al-huffaz,5¢ Dahabi reports a
statement from Maslama concerning ‘Uqayli. This quotation is probably taken
from Maslama'’s Sila (see below).

23) Abu Sa‘id b. al-Arabi
IF 1421; TAM 21/63, 24/144; GAM 1/428

Date: 246—-340/860—952.

A very famous muhaddit, ascetic, and mystic.5”

55 Ibn al-Imad, Sadarat al-dahab, vol. 4, p. u6.
56  Dahabi, Tadkirat al-huffaz, pp. 833f.
57  Marin, “Abua Sa‘ld Ibn al-A‘rabr".
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24) Muhammad b. al-Mwammal al-Adawi
IF 1421

Date: d. 319/931-932.
B_QAQe?gp bo?dsand/or underlining?

A famed muhaddit and grammarian, whose full name is Aba Ga‘far Muham-
mad b. al-Mwammal b. Ahmad b. al-Harit al-Qurasi al-‘Adawi.58

25) Abu l-Hasan Abd al-Rahim b. Muhammad b. Abd al-Rahim al-Zuhrit
al-Hurasani

LM 4/9

Date: d. after 330/941—942.

In the Lisan al-mizan, in the entry on this scholar, we find a quotation from
Maslama in which he explains that, although ‘Abd al-Rahim al-Zuhri was a
weak (daif) muhaddit, he took very good ahadit from him, as also did many
other muhadditiun. ‘Abd al-Rahim al-Zuhri wrote a book on the history of the
Qarmatians, and he was a Stite (mutasayyi).

26) Abd Allah b. Muhammad b. Abi Raga’ al-Zayyat
GAM 1/500

We have found no mention of this scholar other than that in Ibn ‘Abd al-Barr’s
Gami.

27) Abii [-Asbag Abd al-Salam b. Yazid b. Giyat al-Isbili
GAM 2/1017
No date.

A Sevillian muhaddit who travelled extensively across the East.59 Ibn ‘Abd al-
Barr reports a quotation from Maslama saying that he had with this companion
of his (rafigr) a talk about a poem while they were together in al-Masgid al-
Haram.

58  Dahabi, Ta’rih al-Islam, vol. 23, p. 592 (no. 437), and Suyuti, Bugya, vol. 1, p. 253 (no. 469).
59  Ibnal-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, no. 850 (vol. 1, pp. 238f.).
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San@” (2 Scholars)

28) Yahya b. Abd Allah b. Kulayb, gadi of San‘@’
IF 1421
No date.

The only other mention found of this muhaddit is in Dahabi’'s Mizan al-i‘tidal.5°

29) Abd al-A'la b. Muhammad b. al-Husayn al-Bawsi, hatib of San‘a’
IF 1421
No date.

A muhaddit who was also gadi of San@, according to the Fahrasa.5! His full
name is Abu Muhammad ‘Abd al-Ala b. Muhammad b. al-Hasan b. ‘Abd al-Ala
b. Ibrahim b. ‘Abd Allah al-Bawsi. He should not be confused with his better
known son, al-Hasan b. ‘Abd al-A‘la al-Baws1.62

‘Alqan, Yemen (1 Scholar)

30) Harian b. Ahmad b. Muhammad b. Alt b. Abd al-Rahman b. Abd
al-Salam al-Algani

IF 1421; LM 6/177

No date.

We have found no other mention of this scholar. ‘Algan is a village between
San@’ and ‘Adan.

Yemen, without Further Specificity, or Misr (1 Scholar)
31) Abi Sulayman Rabi* b. Sulayman, sahib salat al-gund

IF 1421; LM 2/445
Date: fl. 330/941—-942.

60  Dahabi, Mizan al-i‘tidal, no. 9565 (vol. 4, p. 391).
61 Ibn Hayr al-I$bili, Fahrasa, p. 128.
62  Dahabi, Ta’rih al-Islam, vol. 21, p. 153 (no. 209).
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According to Ibn al-FaradT’s testimony, Maslama met this muhaddit in Yemen.
In the Lisan al-mizan, Ibn Hagar mentions that Rabi‘ was sahib salat al-gund
in Misr after 330. This means that Maslama must have been in Yemen before
Rabi’s move in 330.

Baghdad (5 Scholars)

32) al-Husayn b. Isma ‘il al-Qadt al-Mahamilt
IF 1421
Date: 235-Rabi‘ 11 330/849-January 942.

A famous muhaddit and gadi of Baghdad.%3

33) Muhammad b. Ahmad b. al-Gahm al-Qadi al-Maliki
IF 1421
Date: d. 329/940—941 or 330/941—-942.

A muhaddit from Merv who settled in Baghdad. His full name is Abt Bakr
Muhammad b. Ahmad b. Muhammad b. al-Gahm b. Hubays, better known as
Ibn al-Warraq al-Marwazi.6* According to Ibn Farhun, he wrote a famous book
on the Maliki school, among other works on ahadit and figh.

34) Abd Allah b. Muhammad b. Ziyad al-Naysaburt
IF 1421
Date: 238-Rabi‘ 11 324/852 or 853-March g36.

A famous muhaddit and faqih, whose full name is Aba Bakr ‘Abd Allah b.
Muhammad b. Ziyad b. Wasil b. Mayman.®>

35) Abii Bakr al-Sibli
Maliki, Riyad al-nufiis, vol. 2, pp. 159-161%6
Date: 247-334/861—945.

63  Dahabi, Ta’rih al-Islam, vol. 24, pp. 281f..I o removed. okt

64  Ibn Farhan, Dibaj, vol. 2, p. 186 (no. 22). Tbn Farhan says that some people wrongly call
him Ahmad b. Muhammad.

65  Dahabi, Ta’rih al-Islam, vol. 24, pp. 150-152 (no. 175).

66  Maliki, Riyad al-nufiis, vol. 2, pp. 159-161 (no. 194).
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A very famous mystic and muhaddit.5” In the Riyad al-nufis, Maliki relates a
meeting in Baghdad between al-Sibli and a certain “Abii 1-Qasim al-AndalusT’,
who could be Maslama, but the identification is not entirely certain.

36) Abit Darr Muhammad b. Ahmad b. ‘Abd al-Rahman b. Adam
FIK 1/266
No date.

We have found no mention other than the one in the Fahrasa. There, Ibn Hayr
explains that Maslama met this mufiaddit in Baghdad in Mﬂkany%%7 .

eep bold and/or underlining?
February 936.

Mada’in (1 Scholar)

37) Sahl b. Ibrahim b. Sahl al-Qadt
IF 1421
No certain date.

In Ibn al-Farad’s Ta’rif,%® we find a scholar named Abu 1-Qasim Sahl b. Ibrahim
b. Sahl b. Nith b. ‘Abd Allah b. Hammar of Ecija, better known as Ibn al-‘Attar
(299—387/911 or 912—997). He travelled to Elvira, but there is no mention of
a journey to the East. In addition, the dates do not fit easily with Maslama’s
travels, so the person in question here must be another muhaddit.

Wasit (1 Scholar)

38) Alcb. Abd Allah b. Mubassir
IF 1421

Date: d. 324/935—936 or Gumada 1 325‘March—APril 937.
ning?

keep bold and/of under!

A famous muhaddit, better known as Ibn Mubassir.69

67  Sobieroj, “al-Shibli,” Encyclopaedia of Islam. New Edition, vol. g, pp. 432f.

68  Ibnal-Faradi, Tarih ‘ulama’ al-Andalus, ed. Codera, no. 576 (vol. 1, p. 162).

69  Dahabi, Tarih al-Islam, vol. 24, p. 158 (no. 184) and p. 175 (no. 238), and Dahabi, Siyar, no. 13
(vol. 15, p. 25).
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Ramla (1 Scholar)

39) Yahya b. Misa
IF 1421
No Date.

We have found no mention of him other than the one in Ibn al-Faradi’s text.

Basra (5 Scholars)

40) Abii Rawq al-Hazzani
IF 1421; TAM 24/38270
Date: d. after Sa‘ban 332/March-April 944.

A famous muhaddit, whose full name is Aba Rawq Ahmad b. Muhammad b.
Bakr al-Hazzani, who lived in Basra.”

41) Abu Ali Muhammad b. Ahmad b. Amr al-Lw’lu’t
IF 1421; FIK 1/108 (3 times)
Date: d. 333/944-945.

A famous muhaddit who lived in Basra.”? In the Fahrasa, Ibn Hayr mentions
that Maslama met Aba ‘Ali al-Lu’lu’l in Basra in Da 1-Qa‘da 325‘Skepbttledm}?er—d .

ee] 0ld and/or under! lmng?
October 937.

42) Muhammad b. Ali al-Zafarani
IF 1421
No date.

A muhaddit,”® not to be confused with the famous Abu ‘Ali al-Hasan b. Muham-
mad al-Za‘farani (d. 260/873-874).

70 Inthe Tamhid, the name of this muhaddith is given as Abii Rizq Ahmad b. Muhammad b.
Bukayr al-Bahzani al-Basri.

71 Dahabi, Ta’rih al-Islam, vol. 25, pp. 49f. (no. 2).

72 Dahabi, Ta’rih al-Islam, vol. 25, pp. 92f. (no. 107), and Dahabi, Siyar, no. 147 (vol. 15,
pp. 307£).

73 Dahabi, Ta’rih al-Islam, vol. 23, p. 645 (no. 570).
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43) Ahmad b. Muhammad b. Salim al-Tustart
IF 1421
Date: d. between 350/961 and 360/971.

A very famous muhaddit and mystic,”* and the leader of the Salimiyya school
in Basra (named after a disciple of the Safi mystic Sahl al-Tustari (d. 283/896)),
not to be confused with his father, Muhammad b. Salim.

44) Abu Abd Allah Muhammad al-Kinant al-Zahid al-Misri
FIK 1/274—275
No date.

A muhaddit and ascetic, whose full name is Aba ‘Abd Allah Muhammad b. ‘Abd
al-Rahman b. Muhammad b. ‘Abd al-Rahman al-Kinan1.75 In the Fahrasa, Ibn
Hayr explains that Muhammad al-Kinani transmitted the Sw'al Di [-Nun al-Misrt
ba'd al-zahid ‘an sifat al-muwmin (see below) to Maslama, and that they met near
the tomb of Talha b. ‘Ubayda in Basra.

Siraf (1 Scholar)
45) Gafar b. Muhammad b. al-Hasan al-Isbahani
IF 1421; IST 3/1166 and 3/1423; TAM 2/299, 6/266, 15/234, 16/304 and 351, 19/69,
20/169 and 248, 22/283, 23/409, 24/101; GAM 1/589

No date.

A muhaddit who settled in Siraf.76

Ayla, Close to ‘Aqaba (No Scholar Mentioned)

LM 6/35

74  ES. Ohlander, “Ahmad b. Muhammad b. Salim,” Encyclopaedia of Islam. THREE.
75  Ibnal-Abbar, Takmila, no. 395 (vol. 1, p. 114).
76  Dahabi, Ta’rih al-Islam, vol. 25, p. 201 (no. 341).
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Jerusalem (No Scholar Mentioned)
LM 6/35

In the Lisan al-mizan, Ibn Hagar tells that, while in Jerusalem, Maslama had
a strange dream. As he was sleeping inside the bayt al-mugaddas, he woke
up during the night and saw a huge and frightening lion in front of him. An
interpreter told him he was about to become blind. According to Ibn Hagar's
report, the validity of this interpretation was later confirmed by the fact that
Maslama lost one eye during his travel back to the West, and the other when
he arrived in al-Andalus.

‘Asqalan (3 Scholars)

46) Ya'qub b. Ishaq b. Hagar al-Asqalani
IF 1421; FIK 1/20; LM 6/304; Ibn Hagar, Tabsir 1/414’;77-élAM ]}/ 33, 37,193, 195-196,
p ease checl punctuatlon
228, 232

Date: d. after 320/932—933.

A muhaddit, whose full name is Ya‘qub b. Ishaq b. Ibrahim b. Yazid b. Hagar
al-‘Asqalani.’® In the entry on Ya‘qub from his Tabsir, Ibn Hagar quotes from
Maslama’s Sila (cf. below) on Ya‘quib.

47) Ibn Abi Qarsafa
IF 1421
No date.

A muhaddit, whose full name is ‘Abd al-Rahman b. Abi Qarsafa al-‘Asqalani.

48) Abu Muhammad Abd Allah b. Muhammad b. Burayh
IST 1/229

Aside from a few asanid in which his name appears, we have not found any
other mention of this scholar.

77  Ibn Hagar, Tabsir, vol. 1, p. 414.
78  Dahabi, Mizan al-i‘tidal, no. 9804 (vol. 4, p. 449).
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Undefined Locations

49) Ali b. Gafar b. Safin al-Tinnisi
LM 4/208
No date.

In the Lisan al-mizan, this muhaddit is said to have been a master to Maslama.
According to Dahabi’s Ta’rif,® the name of this muhaddit is ‘Ali b. Gafar b.
Musifir al-Tinnisi. ‘Ali b. Ga‘far was from Tinnis (Egypt), but Maslama might
have met him somewhere else as well.

50) Muhammad b. al-Hasan b. Muhsin b. Abd al-Rahim al-Fihrt
LM 5/127
No date.

We have found no mention other than the one in the Lisan al-mizan.

51) Abu l-Hasan Ali b. al-Hasan Allan
TAM 12/48; GAM 1/24
Date: d. 355/966.

There seems to be confusion here between this scholar and Ibn ‘Allan. Indeed,
‘Allan, whose full name is Abu 1-Hasan ‘Al1 b. ‘Abd al-Rahman b. Muhammad
b. al-Mugira al-Mahztmi al-Misr1,8° died in Sa‘ban 272/January—February 886,
which makes impossible for him to have met with Maslama. For his part, Ibn
‘Allan, whose full name is Abu I-Hasan ‘Ali b. al-Hasan b. ‘Allan al-Harrani,8!
died in Du l-Higga 355/November 966. As he was living in Harran, Maslama
may have met him in that city, although this is a mere hypothesis, since Ibn
‘Allan also made a rikla.

52) Abit I-Abbas Ahmad b. Tsa b. Muhammad b. Abd Allah b. A$ama b.
Farag al-Kindi al-Layti al-Suft al-Mugqri’, known as Ibn al-Wassa’
M emphasis removed, ok?
al-Tinnist
LM 1/242-243; TAM 23/404; GAM 2/1014, 1028, 1106
Date: d. 338/949-950 or 344/955-956.

79  Dahabi, Ta’rih al-Islam, vol. 24, p. 195 (no. 295).

80  Dahabj, Siyar, no. 71 (vol. 13, pp. 141f.).

81 Dahabi, Siyar a‘ no. 7 (vol. 16, pp. 20f.); Dahabi, Ta’rih al-Islam, vol. 26, p. 123; Ibn al-Imad,
Sadarat al-dahab, vol. 4, p- 289.

INTELLECTUAL HISTORY OF THE ISLAMICATE WORLD 5 (2017) 85—116



2016151 [IHIW-2017-5.1]1 004-deCallatayMoureau-proof-01 [version 20160721 date 20160728 14:39] page 107

A MILESTONE IN THE HISTORY OF ANDALUST BATINISM 107

A muhaddit from Tinnis, in Egypt. In the Lisan al-mizan, Ibn Hagar quotes
from Maslama’s Sila about him. This scholar settled in Basra, but travelled
to al-Andalus around 340/951-952 (as Ibn Hagar explains, this implies that
the date of his death cannot be 338, as some people have reported). It is not
possible to determine whether Maslama met him in Egypt, in Basra, or in al-
Andalus.

53) Muhammad b. Halid b. Yazid al-Barda‘t
GAM 1/222
Date: d. 317/929—930.

A muhaddit who was in Mecca in 300/912—913%2 and who, according to Da-
hvabi,83 was killed in the Holy City by Qarmatians in 317/ 929—0{&&}3{}3 0(?)f the
Gami* is unclear, since Maslama b. Qasim is called only “Maslama” here. The
identification is made very probable however, since “Maslama” is often used in

this book to refer to Maslama b. Qasim.

54) Abii Ga'far Muhammad b. al-Husayn al-Hamdani (or al-Hamadanti)
GAM 1/818
No date.

A muhaddit who travelled intensively through Egypt, Syria, the Higaz, and
Iraq.84

55) Abd Allah b. Ahmad b. Rabit‘a b. Zabr al-Qadi

LM 3/253
Date: 255-329/868 or 869—940 or g41.

In the Lisan al-mizan, Ibn Hagar quotes from Maslama on ‘Abd Allah b. Zabr. It
is reported that Maslama met him yet did not follow him, on the assumption
that he was not a good scholar. We are also informed that Maslama finally
followed him to some extent through one of his disciples.

82  Ibn ‘Abd al-Barr, Tamhid, vol. 1, p. 128.

83  Dahabi, Ta’rih al-Islam, vol. 23, p. 547 (no. 327).

84  Dahabi, Mizan al-i'tidal, no. 7415 (vol. 3, p. 522), and Dahabi, Ta’rih al-Islam, vol. 24, pp. 314 1.
(no. 575).
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56) Abu Muhammad Qasim b. Mutarrif al-Tulaytult
LM 4/466
Date: 10th c.

Abt Muhammad Qasim b. Mutarrif b. ‘Abd al-Rahman al-Tulaytuli al-Qurtubi
al-Qattan was a Cordoban muhaddit and muqri’.8> More significantly, he is also
the probable author of a Kitab al-Hay'a (Book on Cosmology), which would
make him the first Andalusi astronomer.86 According to the Lisan al-mizan,3
he came to Qulzum, but he could have met Maslama in other places as well,
and perhaps even in al-Andalus. This important figure is discussed further
below.

Conclusions and New Perspectives

The above survey of Maslama’s rikla leads us to make a certain number of
observations, and to draw some provisional conclusions.

First, and even if there still remain various grey areas in our reconstruc-
tion, we are now in a better position to determine where and when Maslama
was during his journey. Maslama departed from Cordoba before Gumada 1
or Gumada 11 317/December 929-January 930, since we know that he was in
Old Cairo before that time. We know for certain that he visited Mecca before
319/931-932, that he was in Baghdad in Rabi‘ 1 324/January—February 936, that
he passed through Wasit before Gumada 1 325/March-April 937, and that he
found himself in Basra in Da 1-Qa‘da 325/September—October g37. These dates
are in contradiction with the order of Maslama’s journey as proposed by Ibn al-
Farad1.88 The map that follows shows what appears to be the most likely route
in accordance with these elements, some of which were previously unknown.
Maslama’s peregrination through Yemen remains largely conjectural, however.

85  See IF 1072, where various names of his masters in those fields are provided.

86  Comes, “Qasim ibn Mutarrif al-Qattan”; idem, “Ibn Mutarrif al-Qattan, Qasim”; Casulleras,
“The Contents of Qasim ibn Mutarrif al-Qattan’s ‘Kitab al-hay’a’”; idem, “El contenido del
Kitab al-Hay'a,’; Sezgin, 6As, vol. 6, pp.197£. Cf. also Ibn al-Faradyi, Ta’rth ‘ulama’al-Andalus,
ed. Codera, no. 1072 (vol. 1, p. 300).

87  Ibn Hagar, Lisan al-mizan, vol. 4, p. 466 (no. 1467).

88 Ibn al-Faradi, Ta’rih ‘ulama’ al-Andalus, ed. Codera, no. 1421: Kairouan, Tripoli, Crete,
Alexandria, Old Cairo, Qulzum, Jeddah, Mecca, Basra, Wasit, Ramla, Baghdad, Siraf, Ma-
d&’in, Yemen, Syria.
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FIGURE 1  Reconstruction of Maslama’s journey to the East (base layer from OpenStreetMap
offered on http://openstreetmapdata.com/, © OpenStreetMap contributors)

The same holds true for the part of his trip around Siraf, Ayla, Jerusalem, and
‘Asqalan. Our map suggests that he visited these four cities in that order, but
we might just as well conjecture that he passed through Ayla on his way from
Qulzum to Jeddah. The only thing we know for sure is that Jerusalem was one of
Maslama’s last stages in the East, since it is there that he had his famous dream
and that he took the decision to go back to al-Andalus.

Secondly, this list of now 56 different scholars met by Maslama, at least 48
of them outside al-Andalus, confirms, if such confirmation is necessary, that
he played an active role in a dynamic and widespread network of intellectual
relations between the East and the West of the Dar al-Islam. Surely, his case is
not an exceptional one. Accomplishing the rikla through the East was a nearly
compulsory step in the career of any ambitious muhaddit from al-Andalus.89
Still, it appears that Maslama’s position in this respect was particularly promi-
nent. In addition to the fact that he encountered and listened to most of the

89 Avila, “The Search for Knowledge”.
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greatest traditionists of his time, the survey also makes it clear that he was him-
self an influential muhaddit and that his Sila (cf. below) was regarded as very
authoritative.9°

What our study also reveals with great clarity is that there seems to have
existed in medieval Islamic historiography a strict compartmentalization be-
tween two aspects of Maslama’s personality, interests, and writings. Taking up
again the “unusual data” which Fierro collected from Maslama’s biography,
we find that the literature on Maslama’s travels through the East is, by and
large, overwhelmingly silent on his bias for the occult. While the abundant
literature on muhadditun regularly stresses the importance of Maslama’s rigal
works, of which incidentally none has survived, our knowledge of Maslama’s
contacts with batinism remains almost exclusively dependent on his own
extant esoteric works, namely, the Rutbat al-hakim and the Gdyat al-hakim.

This same compartmentalization may be observed in the case of Maslama'’s
sources and works. Maslama was the compiler and the transmitter of many
works, several of which are known from rigal books, and others from his own
batini texts.9 In the category of muhadditin literature, we know of five works
ascribed to Maslama. They are: l)nae‘eg;{{;ﬁd[ﬁfﬁln:ﬁghﬁé_!ﬁﬁlfgﬁ li-I-Buhart (also called
Tarih fil-rigal | al-Dayl ala tabaqat al-muhadditin | al-Ta’rih al-kabir), a work on
‘ilm al-rigal quite famous in the field;%? 2) a Kitab al-Nisa’ (Book of women);?3
3) a book titled al-Zahir (The Shining), which Ibn Hagar identifies as a work
by Maslama, whose Sila comes as a supplement;®* 4) a Ma Rawa al-Kibar
‘an al-Sigar (What the Great [muhadditun)] tell from the Little Ones),% another
rigal work; 5) al-Hilya (The Ornament), about which we know nothing but
the title; 6) and a Kitab fi [-hatt fi [-turab darb al-qur'a (Book on the writing
in the sand to cast lots).%¢ The latter could be a work on geomancy (various
terms from the discipline are used, such as ‘ilm al-raml, darb al-raml, hatt
al-raml, and hutut),°” but it must be recorded here that geomancy was not
considered an “esoteric” science in the Islamic Middle Ages, since this kind
of divination had been legitimized by a hadit as well as by the interpretation

go  Cf for instance, Ibn Hagar’s Lisan al-mizan, where Maslama is abundantly quoted.
91  Maslama’s works are listed in the various entries on him in Fierro, “HATA”.

92 The work is very often quoted, for instance, in Ibn Hagar’s Lisan al-mizan.

93 Ibn Baskuwal, Kitab al-Sila, no. 1411.

94 Fierro, “Batinism,” p. 89, n. 14.

95  Ibn Hagar, Lisan al-mizan, vol. 6, p. 36.

96 Ibn Hagar, Lisan al-mizan, vol. 6, p. 36.

97  Fahd, La divination arabe, pp.1971.
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of some exegetes of Quran 46:4.98 As a transmitter, Maslama is presented in
rigal literature as having contributed to the diffusion of the following works:
1) a Kitab al-Marasil by Abt Dawid, a small collection of hadit mursal; 2) a
treatise attributed to D I-Nun al-Misr1 entitled Sual ba'd al-zuhhad ‘an sifat
al-muwmin (Question [raised] by some ascetics about the characteristics of the
believer); 3) a Kitab Tharat al-ru’ya, about oniromancy, written by a certain al-
Kirmani; 4) and a book titled a/-Muskita, written by Maslama’s pupil ‘Abd Allah,
the son of the caliph ‘Abd al-Rahman 111, and which appears to be a eulogy on
the famous traditionist Baql b. Mahlad (d. 276/889). This latter book should
evidently not be counted amongst the works that Maslama brought back from
the East.

Moving to Maslama’s batini compositions, which are known only through
the Rutba and the Gaya, we may establish the following provisional list of
works, pending the full completion of our study of the Rutba: 1) the Rutbat
al-hakim; 2) the Gayat al-hakim; 3) a Risalat al-ma‘adin (Epistle on the min-
erals), which could be a genuine composition, although it is more probably
a reference to the epistle with the same name by the Ihwan al-Safa’;1%° 4) a
treatise titled Ta’rih falasifat al-‘arab (History of the philosophers of the Arabs),
presenting a history of the Arabic philosophers;!°! 5) a Risala allatifi[-bunyanat
wa-l-nawamis, which is mentioned as such in the Rutba, although this might
well be another, corrupt reference to a part of the Rasa’il, the fourth section of
which being precisely devoted to the Siyasat wa-l-nawamis1°2 As mentioned
above, it has become increasingly evident over recent years of scholarship that
Maslama’s role in the transmission of batint literature to al-Andalus was con-
siderable. In addition to the Rasa’il Ihwan al-Safa’, it is reasonable to conjecture
that he could as well have brought back various other works he explicitly says
he used as sources for his own extant treatises on the occult, such as parts of the
Gabirian corpus, the Sirr al-asrar (The Secret of Secrets) ascribed to the Pseudo-
Aristotle, the Filaha nabatiyya (Nabatean Agriculture), and a work by Farabi.103
It is hoped that future research will contribute to clarify these issues.

98 On this, see Fahd, La divination arabe, pp. 198—200.

99  Oniromancy was not considered a batini science but was very widespread in medieval
Islam, since it is legitimized by the Qur’an; see Lory, “L’interprétation des réves”.

100 Callatay and Moureau, “Again on Maslama Ibn Qasim al-Qurtubi”.

101 Callataj and Moureau, “Again on Maslama Ibn Qasim al-Qurtubi”.

102 Dozy and Goeje, “Nouveaux documents,” p. 289; Kacimi, “Estudio,” p. 33.

103 Pseudo-Magriti [Maslama ibn Qasim al-Qurtubi], Picatrix, pp. 433—435; Ramén Guerrero,
“Textos de al-Farabt”.
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This said, and notwithstanding the above-mentioned division between MU ention comct
hadditin and batini scholars, there are in the list of scholars met by Maslama
a few individuals who would seem to deserve some further attention, since
they clearly were not merely traditionists. In her pioneering study, Fierro has
already stressed the special importance of Abt Sad Ibn al-Arabi in Mecca
(no. 23), Aba Bakr al-Sibli in Baghdad (no. 35), and Ahmad b. Muhammad b.
Salim al-Tustar1 in Basra (no. 43), all three of whom were not only important
muhaddits, but also renowned and influential mystics at the same time.194 Yet,
it would seem that nothing really conclusive can be inferred from this here,
since not a single source we have consulted suggests that any one of them
was involved with alchemy, magic, or any other batini discipline that was of
interest to Maslama. From this point of view, we might perhaps also briefly
consider the case of Abiil-Hasan ‘Abd al-Rahim b. Muhammad b. ‘Abd al-Rahim
al-Zuhri al-Hurasani (no. 25). This muhaddit, whom Maslama encountered in
Mecca, is explicitly described as a Si‘ite as well as the author of a book on
the Qarmatians. But is this sufficient information to allow us to surmise that
this scholar exerted a profound influence on Maslama’s esoteric aspirations?
We would obviously need more data to be able to answer this question in the
affirmative.

All things considered, it might well be that the most interesting figure for
our purpose is the very last one of our list, namely Abit Muhammad Qasim b.
Mutarrif al-Tulaytuli (no. 56). As has already been mentioned, what makes this
muhaddit an outstanding personality on our list is that he is most commonly
regarded by the historians of Arabic science as the author of the first treatise
on astronomy ever compiled in al-Andalus.!95 The Kitab al-Hay’a (Book on Cos-
mology), which is preserved in a single Istanbul manuscript (Ms Siileymaniye,
Carullah 1279, fols 3157—333"), presents itself as a non-specialized introduction
to astronomy, which borrows most of its elements from scientific works stem-
ming from the Orient. The passage from the Lisan al-mizan in which Maslama
b. Qasim al-Qurtubi is linked to Qasim b. Mutarrif al-Qattan reads:

104 Fierro, “Plants,” p. 128.

105 Comes, “Ibn Mutarrif al-Qattan, Qasim”; idem, “Qasim ibn Mutarrif al-Qattan”; Samsé,
Las Ciencias de los Antiguos en al-Andalus, pp. 76f. On the treatise, see Casulleras, “The
Contents of Qasim ibn Mutarrif al-Qattan’s ‘Kitab al-Hay’a,’” of which a Spanish version
is also available Casulleras, “El contenido del Kitab al-Haya”; cf. also Sezgin, cAs, vol. 6,
pp-197£.
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Qasim b. Mutarrif al-Tulaytuli, Abu Muhammad. He came to [nazala,
which could mean just stopped in, came to visit, or settled in] Qulzum.
He was a hafiz. Maslama b. Qasim says: “I wrote from him [katabtu ‘anhu],
and I have been told that he transmitted [ahadit] from Hayr b. ‘Arafa. This
Qasim was, according to me, a liar."106

The meaning of the expression katabtu ‘anhu in the Lisan al-mizan is not
absolutely clear. Most usually, when quoting from Maslama, Ibn Hagar uses it
to mean that Maslama met a given scholar and used that scholar as a source for
his own ahadit.!°” Maslama could have met Qasim in Qulzum, as the text may
suggest, but he could as well have met him somewhere else, as, for instance, in
Cordoba, where both spent many years. It is quite remarkable to discover that
Maslama and Qasim, respectively the “probable first Andalusi alchemist” and
the “probable first Andalusi astronomer”, were both muhadditin, and that in
rigal works they are both described only as such, although we know that they
were interested in many other things as well.1°8 We plan to devote a separate
study to this issue in the very near future.
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