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ABSTRACT: This paper deals with the historical figure of Ravivarman Kulasekhara
(c. 1266-1317 c), a king of southern Kerala and for a while emperor of South
India, who claims in his inscriptions to be a yadupati like his father, and at the
same time appears to be genetically a Yadava by his mother, according to the
matrilineal system of inheritance through the sister’s son (marumakkattayam)
that was prevalent in pre-modern Kerala among non-brahmins. Moreover, in
taking over the Cera imperial heritage in accordance with the solar aspects of his
kuladevata (Visnu Padmanabha), Ravivarman pretends to assume a solar dimen-
sion compatible with his lunar-family origin by claiming to be namantara-karna
(Karna being son of the solar god through the Yadavi Kunti). The Jaiminiyasamhita
of the Brahmanda Purdna, an epic probably composed in Kerala under the reign
of the same Kula$ekhara (there is an obvious reference to this text in one of his
inscriptions), tells a unique story about the brahmin (first) wife of King Sagara,
and also emphasizes the role of Sagara’s mother who is a Yadavi queen, as if the
famous solar king Sagara served as a model for Ravivarman. The paper compares
and discusses the genealogical narratives of the epigraphic testimonies and the
Purdnic accounts, and analyses their symbolic value in order to understand the
royal ideology expressed according to the Brahmanical tradition within the pecu-
liar socio-cultural context of Kerala.
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KING RAVIVARMAN KULASEKHARA ACCORDING TO INSCRIPTIONS

The South Indian king Ravivarman Kulasekhara is an important historical
figure (c. 1266 to perhaps 1317 ce), who certainly deserves, after Krishna-
swami Aiyangar’s preliminary essay (1938), a new study based on all the avail-
able epigraphic and literary material. A first step in this direction has been
made, for the epigraphic corpus, by N. Sethuraman (1990). Leaving aside the
problems of Ravivarman’s chronology (especially his regnal dates), in this
paper 1 will concentrate on his genealogy and symbolic attributes.

Ravivarman Kulagekhara was king in/of the Kipaka country (Vénatu in
Tamil/Malayalam: he is presented as venattatikal in a Pandya king’s inscrip-
tion of 1313 ck; Srinivasan, Narasimhaswamy and Ramesh 1982: 244-45, no.
222), in the land of the Keralas (understood broadly as Malayalam or Mala(i)
natu). According to the encyclopaedic Praparicahrdaya (c. eleventh century, cf.
Parpola 1981: 153), which lists the ‘seven Konkans’ forming the west-coastal
‘land of Parasurama’, Kiipaka, the southernmost one, was located south of
(central) Kerala in the narrow sense, itself south of the Misika country.?
It thus corresponds more or less to the modern Travancore.® Its political
capital was Kolambam/Kollam (Quilon), and its main shrine was the famous
temple of (Visnu) Padmanabha in Trivandrum/Tiruvanantapuram, or Sri
Anantapuram.*

2. Praparicahrdaya p. 3: sahyapdde parasuramabhimih | sa saptakorikanakhya kiapaka-kerala-miisika-
aluva-pasu-korikana-parakorikana-bhedena daksinottarayamena ca vyavasthita Il Quoted by Janaki
1966: 62 1. 14. The meykkirtti of the Cola king Rajadhiraja (middle of the eleventh century)
speaks in one passage of three Kerala/Malayala rulers, corresponding to the Vénatu, the
Miisika and the Céra/Kerala (in the narrow sense) ones (Hultzsch 1899: 56, no. 28, lines 1-2;
cf. Menon 2005: 71; Sarkar 1978: 29). Before the beginning of the twelfth century and the fall
of the Cera dynasty of Mahodayapuram (see nn. 11, 22, 24 and 27 below), the Vénatu rulers
(utayar, ‘owner’), as samantas (neighbouring feudatories), owed nominal allegiance to the
Cera ‘sovereign’ (perumd]; cf. Sreedhara Menon 2007: 123-26, 139; Veluthat 2009: 191-97).
However, this threefold geo-political division constituting Kerala (in the broad sense, as
a single cultural entity) is valid from the ninth to the middle of the fourteenth century,
before the rise of the Samatiri kingdom of Calicut and the further political fragmentation
of the Malanatu (attested by Ibn Battuta in 1341-45 cg; Yérasimos 1982: 196). The three main
coastal cities/trade centres listed by foreign travellers during that period correspond to
the three capitals of Eli[-mala] = Msika[-Hill], Kotunnaltir/Tiruvaficikkulam = Mahodaya-
puram, and Kollam (Padmanabha Menon 1924: 14-16, 270-86, 312-15; for the testimony of
Friar Jordanus, c. 1330 ck, see Gadrat 2005: 286, 305).

3. The English name Travancore is related to the Malayalam honorific title Tiruvati usually at-
tached to the Vénatu rulers; e.g. Malayala Tiruvati Kulasékhara in the Prataparudra inscrip-
tion of 1317 ce (Venkatasubba Aiyar 1947-48; Srinivasan, Narasimhaswamy and Ramesh 1982:
302, no. 283).

4. The ‘holy city of Ananta’, alias Sesa; Malayalam Tirendra re-Sanskritized as Syanandiira
(Kunhan Raja 1945: 297; cf. the Syanandiira Purana Samuccaya, an unpublished Sthalapurana
dated kali era 4269/1168 ce). Both places are successively described in the Sukasamdesa
(1.40-46, 54-56) by the Keralan poet Laksmidasa in the first part of the fourteenth century.

© Equinox Publishing Ltd 2012.

eguinoxonline



VIELLE RAVIVARMAN KULASEKHARA THE YADAVA 367

As stated in Ravivarman'’s prasasti of 1313-14 ck:

svasti $rijayasimha ity abhihitah somanvayottamsako
rajasid iha keralesu visaye natho yaduksmabhrtam |
jato smad ravivarmabhiipatir umadevyam kumarah sivad
dehavyapyasakabdabhaji samaye dehiva viro rasah Il 1l
ksayam nitva so 'yam kalibalam ivaratinivaham
jayasrivat krtva nijasahacarim pandyatanayam |
trayastrimsadvarso yasa iva yayau keralapadam
raraksa svam rastram nagaram iva kolambam adhipah Il 2
jitva samgramadhiro nrpatir adhiranam vidvisam virapandyam
krtvasau pandyacolan naya iva tanuman keralebhyo py adhinan |
satcatvarimsadabdas tatabhuvi mukutam dharayan vegavatyah
kridam simhasanasthas ciram akrta mahikirtivaniramabhih Il 3 Il
krtva keralapandyacolavijayam klptabhisekotsavah
samgramapajayena korikanagatam tam virapandyam ripum |
nitva sphitabalam tato pi vipinam jitva disam uttaram
karicyam atra caturtham abdam alikhat samgramadhiro nrpah Il 4 |l
ameror @ malayad a parvad a ca pascimad acalat |
yadukulasekhara esa ksonim kulasekharah svayam bubhuje Il 5 |l

(birudas:)
svasti Il $ri | candrakula-mangalapradipa || yadava-narayana |l keraladesa-punyaparinama
Il namantara-karna Il kiipaka-sarvabhauma |l kulasikhari-pratisthapita-garuda-dhvaja
kolamba-puravaradhisvara Il $r-padmanabha-padakamala-paramaradhaka |l pranatargja-
pratisthacarya | vimataraja-bandikara | dharmataru-milakanda |l sadgunalamkara ll catuh-
sasti-kald-vallabha |l daksina-bhojardja | ssamgramadhira | maharajadhiraja-paramesvara |l
jayasimhadeva-nandana Il ravivarma-maharaja |l $ri-kulasekharadeva |l

(inscription of KaficT; Kielhorn 1896-97a)°

Ravivarman was the son of Jayasimha, who belonged to the family of Yadu
and the lunar race and was king in the Kerala country, and his wife Umadevi
(v. 1). After defeating his adversaries, Ravivarman married a Pandya princess,®

5. Compare the inscriptions of Srirangam (Kielhorn 1896-97b; Srinivasan, Narasimhaswamy
and Ramesh 1982: 299-301, no. 281) and Tiruvati (Hultzsch 1905-1906), which both omit v.
4; and the Trivandrum inscription (Gopinatha Rao 1920: 53-59, no. 8), which gives only the
birudas.

6. The fact is confirmed by the Lilatilakam, a grammar of Malayalam (more precisely, mani-
pravdlam) in Sanskrit from the second part of the fourteenth century, which quotes a
verse (7.220) declaring that ‘the ruler of Vénatu, the hero Ravivarman by name, the lord
of the Yadus’ (venattinn utayoru viraravivarmakhyo yadanam patih), when still a boy, after
having defeated, for the benefit of the Pandya (over)lord, the (rebel?) king Vikrama-
Pandya, obtained the latter’s daughter, as did the young hero Arjuna (Pandava), who,
for the benefit of (his preceptor) Drona, defeated King Drupada and later obtained his
daughter Draupadi (Krishnaswami Aiyangar 1938: 163-65; Venkataramanayya 1938:
200; Velu Pillai 1940: 97-98). Two additional verses on Ravivarman by his court poet
Kavibhiisana, engraved in the Srirangam shrine, seem to allude to his attachment to
only one wife (vv. 12 and 16, Kielhorn 1896-97b; cf. Velu Pillai 1940: 115), as does one
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and when he was 33 years of age (c. 1300 ce) he took possession of (the whole
of) Kerala, ruling it as if it were his town of Kolambam (v. 2). Victorious
against the Pandya, he made the Pandyas and the Colas subject to the Keralas,
and when he was 46 years old he assumed the (imperial) crown as leader of
the Kerala-Pandya-Cola peoples (v. 3, which can be translated ‘having made
victory on the Pandyas and Colas with the Keralas’, and v. 4); as head-orna-
ment of the race (kula-$ekhara) of Yadu, he took possession of the earth (v. 5).

Ravivarman'’s birudas (i.e. epithets) describe him as ‘the regent of the
excellent city of Kolambam’,” ‘the Kiipaka[-issued] universal monarch’ (cf.
his Tamil qualification as tribhuvana-cakravartin), ‘the result of the religious
merit of the Kerala country’, ‘the devout worshipper of the lotus-feet of the
holy Padmanabha’,? and also, more symbolically, as ‘the auspicious light of
the Moon’s race’, ‘Narayana (i.e. Krsna) among the Yadavas’, ‘Karna under
another name’, and the one ‘by whom the Garuda banner is established on the
(seven) principal mountains’.

RAVIVARMAN’S FAMILY AND MATRILINY IN MEDIEVAL KERALA

The fact that Ravivarman is claimed in this inscription to be, like his father,
a Yadava and a yadupati, is often interpreted as testimony to the persistence
of a patrilineal system of royal succession, in which the son becomes yadu-
pati because he was born from a Yadava father who was the previous king.’

of the eulogistic verses by Samudrabandha (Alamkdarasarvasvavyakhya p. 45; see next n.
and C. Narayanan 2002: 122).

7. The eulogy of Ravivarman by his court poet Samudrabandha (the verses in praise of Ravi-
varman serving as examples to illustrate his Alamkarasarvasvavyakhya), beside the constant
qualification of Ravivarman as Yadu-lord and Yadava, also often refers to his Kipaka king-
ship and the magnificence of the city of Kolambam (it is compared, for example, to the mag-
nificence of Ayodhya of yore). See C. Narayanan 2002: 24, 74, 80-81, 108, 114, 122-24, 170,
178, 208-209, 237-38, 251-55, 312, 322, 338, 343.

8. Visnu-Padmanabha is given as the personal deity of Ravivarman’s family (yadavanrpa-
kuladaivasya bhagavatah sripadmanabhasya) in the prologue of his play Pradyumnabhyudaya,
which is based on the heroic story of the (Yadava) son of Krsna (Harivamsa app29F; Kunjunni
Raja 1958: 213) and was intended for performance at a festival (yatra) in the Padmanabha
temple. The Unnunilisandésam, another work in Malayalam (manipravalam) from the second
half of the fourteenth century, when describing the Anantapuram sanctuary, evokes Sam-
gramadhira’s (i.e. Ravivarman’s, cf. 2.77) famous devotion to lord Padmanabha (1.18), who
has Garuda for his emblem (1.37) (Bayi 1995: 376-78; Bayi 2000: 403-405).

9. See e.g. Krishna Ayyar 1966: 91, 200; Sreedhara Menon 1967: 164; Sreedhara Menon 2007:
143, 196; Bayi 1995: 66; Bayi 2000: 72. Kunjan Pillai (1970: 292-323) holds the view that the
‘later’ matrilineal system of inheritance found in Kerala was an outcome of the social dis-
turbance occasioned by the Cola-Cera ‘Hundred Years’ War’ of the eleventh century (cf.
Lalitha Kumari 2004: 141). For critical assesments of this view, see Pillay 1974; Sreedhara
Menon 1996: 259-62; Ganesh 1996: 114-17; Veluthat 2009: 156. Sreedhara Menon (1996:
260; 2007: 137) refers to the hypothesis of Basham (1954: 93, 174-75), according to which
the matrilineal system of inheritance attested in the post-Cera period (twelfth century
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The early Veénatu rulers, according to inscriptions from the ninth to tenth
centuries, already claimed to be Yadavas, more precisely from the Vrsni kula
(cf. M. G. S. Narayanan 1977: 18; Sarkar 1978: 18-19; Unithiri 2004; 34-35), to
which Ravivarman'’s biruda ‘Narayana among the Yadavas’ can be connected.
However, following Velu Pillai (1940: 93-94; cf. Pisharoti 1940: 6; Raja 1990:
169), and as V. K. R. Menon and M. G. S. Narayanan argued in the case of the
Cera dynasty of Mahodayapuram,™ I shall contend that a matrilineal system
of inheritance was already operating in the Kiapaka kingdom, according to
which Ravivarman claimed to be a Yadava because his mother (i.e. Umadevi)
was a Yadavi who, in this case, would have married a foreign king (from
Kerala) who was also himself a Yadava.

The Misikavamsa (MV), a historical kavya by Atula which can be dated to
the first half of the twelfth century (Unni 1980: 234, 237),"* explicitly testi-
fies to the antiquity of the matrilineal system of succession in Kerala, at least
for the northern Masika kingdom. The Misika rulers claimed to be of the
Hehaya line (the Hehayas being themselves Yadavas). However, their mythical
ancestor, as described in the poem, is a widowed queen from Mahismati, who
had escaped from the fury of the brahmin Rama Jamadagnya, who himself,
later on, crowned her son as the first Misika king (sargas 1-2). This king’s
eldest son became the new Hehaya king in MahismatT, while his youngest
son succeeded him in the Msika capital of Kolam (sargas 6-7). In the histori-
cal period in which the story is set (corresponding to the tenth century ck,
according to Unni 1980: 107-108, 111-13), when a king is, for the first time,
succeeded by the son of his sister (MV 12.90), we hear that a divine sanction
has already been given to this ‘new’ pattern of succession: the queen prayed
to Durga, wishing ‘may this earth be the realm, at every step, of kings born as

onwards) could have been the ‘revival’ of an antique tradition, suppressed for a while under
Brahmanical influence, rather than an innovation. For suggestions of the Dravidian origin
of such a tradition, see Ramachandra Dikshitar 1933-34; Trautmann 1981: 167-72, 417-25;
Rajan Gurukkal 2010: 231.

10. Menon 2005: 62-63; M. G. S. Narayanan 1996: 22, 82-85 (cf. Veluthat 1993: 31 n. 7; Veluthat
2009: 132, 222 n. 33); M. G. S. Narayanan 2002: 113-14, 116. According to Veluthat (2009: 192),
‘although the [Cera dynastic] pattern of succession is not clear...this [i.e. matrilineal succes-
sion] is not improbable’. On the sun god’s daughter in Kulasekhara’s drama (cf. next n.) as a
perfect model of a mythical ancestor, see n. 27 below.

11. In my view, Atula, the author of the MV, must be identified with Télan (tadbhava of Atula),
the protégé of the royal dramatist Kulasekhara. The latter king (said to be mahodayapura-
paramesvara and kerala-visayadhipa), as patron of the poet Vasudeva, was also called
Rama(-varman), and his dates, as firmly established by Unni (1977), fall between 1050
and 1150 ck, which fits perfectly with the dates of the reign of the last Cera emperor, i.e.
Ramavarman Kula$ekhara (1089-1124 ck, according to Narayanan and then Veluthat in
Cherian 1999: 49, 62-63). One would thus not be surprised if the same Tdlan, who is also
credited with the authorship of a lost historical kavya entitled Mahodayapuresacarita (Kun-
junni Raja 1958: 18-19; Unni 1980: 206-208), would have composed, after the disappear-
ance of his first patron, the same type of poem for his new (Misika) protector (or the
reverse).
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sons of the women members of our family [vamsya-nari-suta]’, and the goddess
granted a boon such that ‘progeny of reputed good quality will surely be born
to you; the kingdom too shall pass on to the sons of the women [stri-putra]
(members of this family)’ (MV 12.68-69, trans. Menon; cf. Lalitha Kumari
2004: 142-43).

In the case of the Kiipaka king Ravivarman, his biruda ‘Karna under another
name’ (ndmantara-karna = namantara-yuktah karnah, Kielhorn 1896-97a: 148
n. 1) constitutes our first piece of evidence for matrilineal succession, since
the Mahabharata hero Karna is the son/amsavatarana of the solar god through
the Yadavi KuntT. I shall later come back to the solar dimension that Ravivar-
man also pretends to assume with this biruda; here I note only the possible
reference by Ravivarman to his Yadavi mother.?

More relevant is a short inscription from Srirangam, located in a gateway
between the first prakara (enclosure) and the second (the Kulasekhara
prakara), on a stone jamb bearing the figure of a rampant tiger at the top. The
inscription is undated (c. 1310?), but from it we can reasonably conclude, at
the very least, that Ravivarman was succeeded by the son of his sister. It runs
as follows:

dauhitro jayasimhadevanrpater godesvarasyatmajah
svasriyah kulasekharasya sahajo marttandabhiipasya ca |
raja campakakeral[o] rangjitaprodvrttapandyesvarah
ketustambham akalpayam murabhido range $ayasyagratah Il
(Srinivasan, Narasimhaswamy and Ramesh 1982: 301, no. 282; cf. the Annual
Report on Indian Epigraphy 1951-52: 5, 26)

I, the daughter’s son (dauhitra) of King Jayasimhadeva, the son of Gode$vara,
the sister’s son (svasriya) of Kulasekhara, the brother of King Marttanda; I,
Campakakerala, the king by whom the arrogant Pandya lord has been defeated
in battle, I have set up a ketustambha (lamp-post, or flag-post, dhvaja-stambha,
since ketu can mean both lamp/flame/torch and flag/banner) in front of the One
who lies on the raniga—the Destroyer of Mura.

12. On this ‘mythical incident placed on the twilight of the remote and the recent pasts’,
see Veluthat 2009: 143 n. 10. On post-Misika genealogical records, which give a different
account of the origin of matriliny in the ‘Kdlattiri’ dynasty (i.e. among the ‘kings of Kolam’
according to the name of their capital in the MV; cf. K6lattunatu as the Miisika country), see
Unni 1980: 16-22.

13. Here the figure of Karna can also be understood as the ‘supreme donor’ (because of the gift of
his body-armour, according to the famous episode told in the Mahabharata), as is sometimes
found to be the case in inscriptions. See Sharma’s paper in this volume; and compare the
example, kindly communicated to me by Emmanuel Francis, of a Pallava inscription (Krishna
Sastri 1916: 501-17, no. 98) where somebody is compared to Karna ‘because of his generos-
ity’ (tydgena). However, in one of his eulogistic verses in praise of Ravivarman, Samudra-
bandha says: ‘O Yadava (yadiidvaha)! Seeing you who are a constant giver (asrantadayinam),
wise people consider Karna to be a miser (kadaryam)’ (Alamkarasarvasvavyakhya p. 136; see
C. Narayanan 2002: 238)—which appears to mean that as a donor Ravivarman is far better
than Karna.
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So this Campakakerala, by specifying his matrilineal genealogy,"* presents
himself as the ‘daughter’s son’ of Jayasimha (the husband of Umadevi) and
the ‘sister’s son’ of (Ravivarman) Kulasekhara, and he also gives the name of
his (elder?) brother. This Marttanda must be Vira-Udaya-Marttandavarman
tiruvatiyar of the Keralapuram inscription (near Kollam) of kollam era 491 =
1316-17 ck, that is, his 4th regnal year (Subrahmanya Aiyar 1924: 89-92, no.
16; cf. Sethuraman 1990: 183), which would confirm that, after having been
heir-apparent (yuvardja), Udaya-Marttandavarman succeeded his maternal
uncle Ravivarman.®

The genealogy which can be inferred from Campakakerala’s statement is
presented in Figure 1.

Jayasimhadeva m. @ (Umadevi)
|

T 1
(Ravivarman) Kulasekhara Q@ m. Gode$vara
1

| 1
Marttanda Campakakerala
Figure 1. Genealogy as inferred from the Sriraigam inscription.

It is even possible to complete the picture of Ravivarman’s family.!® In the
Lilatilakam, in quotations which look like they were extracted from a lost poem,
in manipravalam, in praise of Ravivarman (see n. 6 above), the reigning king
in Kolambam at the time (1266 ce) of Ravivarman’s birth (yadu-sisér janma-,
Lilatilakam 7.200) is given as the powerful King Kta-Marttanda(varman), who
sumptuously celebrated the birth of his nephew (as understood by Velu Pillai
1940: 93; cf. Tbrahim Kunju 2007: 8), that is, the son of his sister, herself identi-

14. As seems to have been done about a century earlier, in the Tamil language, when the
Vénatu prince (tiruvati) presented himself as the son (pillaiyar) ‘of/by the queen Uma
of Vira-Raman’ ($ri-vira-raman-umaiyammai-y-ana/-aya = -in?)—that is, as the son of the
sister of King Vira-Rama-Keralavarman (Subrahmanya Aiyar 1924: 69-70, no. 10; the same
noteworthy names and formulae are used in another record, Ramanatha Ayyar 1924:
63-85, no. 24).

15. This Udaya-Marttandavarman is therefore neither the ‘son’ (Krishnaswami Aiyangar 1938:
178) nor the ‘cousin’ (Venkataramanayya 1938: 200; Buyers and McMeekin 2001-2009) of
Ravivarman. On the basis of the name Adityavarman for the ruling king at the time of Ravi-
varman (himself omitted) as given by Shungoonny Menon (1878: 93; cf. also Nagam Aiya
1906: 259-60, 263), a ‘brother’ of Ravivarman and successor to Udaya-Marttandavarman (of
whom, logically, he should have been the younger brother) with the name Adityavarman
was postulated by Velu Pillai (1940: 111, 120-23; cf. Raja 1990: 169 where, though their
precise kinship is not specified, both Udaya-Marttandavarman and Adityavarman seem to
be considered to be Ravivarman’s brothers).

16. There is no support for the statement of Krishna Ayyar (1966: 92-93) that Ravivarman would
have had two daughters, and that he religiously dedicated ‘one to the Lord of Kanchipuram
and the other to the Lord of Srirangam’.
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fiable with Umadevi. A Chinese historical source adds that in the year 1280 c,
the king of Kollam had a younger brother.””

There is also a tradition*® that ascribes to the beginning of the fourteenth
century (kollam era 480 = 1304-1305 c&, i.e. during the reign of Ravivarman)
the first adoption into the Vénatu royal family of two princesses from the
Kola(ttiri) royal family (kéla-svariipam; on Kdlattunatu/Musika country, see
n, 12 above). The adoption must have been arranged because Ravivarman’s
sister had no daughter and, consequently, there were no remaining ‘princes in
the female line’ (Malayalam penvalittampurakkanmar; cf. Raja 1990: 169-70) after
Ravivarman’s two nephews Marttandavarman and his brother Campakakerala
(according to the rules of male primogeniture; cf. n. 21 below).

It is under the reign of the latter Vénatu/Kapaka king that the Dominican
Friar Jordanus Catala of Severac (who came to Kerala in 1320 ct and in 1329
was made bishop of Kollam—‘Columbum’, = Sanskrit Kolambam—where he
stayed for several years) says, in his Mirabilia Descripta (about 1330):

In this India it is never the legitimate sons of great kings or princes or barons who
inherit their fathers’ property, but only their sisters’ sons. For they say that they
are not sure that the former are their sons, because their wives and mistresses
could have conceived or given birth by another man, whereas it is not so in the
case of their sister, because whichever man’s son it is, they are sure that he came
from the womb of their sister and therefore is truly of their own blood."

17. The Yuanshi or History of the Yuan Dynasty, a Chinese historical compilation dealing with the
Mongol embassies sent to the kingdom of Kollam (and the reciprocal sending of embassies
by the king of Kollam to the Mongol court in China), refers for the year 1280 to a Binadi (=
Vénatu) king and his younger brother Kenaquebulamu (= ?), for the year 1282 to the Binadi
king only, and for the year 1283 to a king called Wani (Pauthier 1867: 603, 605; Rockhill 1914:
430, 434, 438 n. 1; Nilakantha Sastri 1939: 150-53; Sen 2006: 306-308). The name ‘Wani’ can be
interpreted as the naksatra Bharant (according to the custom in the Travancore dynasty to
give the ruler—as his personal name, in addition to another personal royal name ending in
-varman—a naksatra name, such as Bharani, Svati, Krttika, etc., followed by Tirunal, meaning
the star under which the king is born), or as representing the word rani, i.e. (Umadevi as)
the ‘regent-queen’ (cf. Umadevi as the ‘Queen Mother’ according to Ibrahim Kunju 2007: 8).
‘Wani’ is also used in the Yuanshi to name the ruler of Kollam in the year 1344. Marco Polo
notes nothing peculiar about the king of Kollam for the years 1292-93 except his political
independence (Pauthier 1867: 643).

18. 1 have not identified the precise source, if there is one, underlying this tradition reported
by Mateer (1871: 15) and Shungoonny Menon (1878: 93); cf. Nagam Aiya 1906: 260; Padma-
nabha Menon 1929: 6, 191 (with an additional anecdote, on which see also Velu Pillai 1940:
121-23; Raja 1990: 169-72); Sreedhara Menon 1967: 101; Sreedhara Menon 2007: 163; Bayi
1995: 66; Bayi 2000: 72. For further such adoptions of Kola-svariipam princesses in the Tra-
vancore royal family, see Krishna Ayyar 1966: 202 (list); Ibrahim Kunju 1976: 149-50 (rules);
Tarabout 1986: 53; and the detailed account by Raja (1990).

19. In ista Yndia, numquam filii legittimi magnorum regum seu principum aut baronum hereditant in
bonis patrum suorum, sed solum filii sororum. Nam dicunt quod non sunt certi si illi sunt eorum filii,
quod eorum uxores et domine possent de alio concepisse vel generasse sed non sic de sorore, quia
cujuscumque hominis sit, certi sunt quod de ventre sororis sue exivit et sic per consequens vere est
de eorum sanguine (Mirabilia Descripta, section 83; Gadrat 2005: 221, 255-56, 283-84). On this
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A few years later, the Arab traveller Ibn Battuta, when staying in ‘Malabar’ (in
the years 1341-43 and 1345 ce), would also note, as peculiar to the country, the
same general custom of the transmission of kingship to the son of the king’s
sister (Yérasimos 1982: 196).

All of this clearly testifies to the prevalence of the matrilineal system of
inheritance in the Kollam/Kipaka kingdom of the thirteenth to fourteenth
centuries, as it is found in the Travancore royal family until the twentieth
century, and confirms that this system, known as the marumakkattayam sys-
tem (‘inheritance of/through the nephews’, Malayalam maru-makan, plural
-makkal, ‘sister’s son(s)’, plus tayam = Sanskrit ddyam, ‘inheritance’), was, at
that time, in use across the Kerala country among non-brahmins*—that is, at
least, from high kings, whether ksatriya or not, to common Nayar gentlemen.?
This is explicitly stated in a thirteenth-century Malayalam commentary on
the Arthasastra (1.14.2), and in the fourteenth-century Laghudharmaprakasika
also known as Sankarasmrti (Lalitha Kumari 2004: 144, 146-49):

...as far as Ramaksetra [or Bhargava-ksetra, viz. Kerala in a brahmin perspective]
is concerned, where the nephews inherit the property [bhagineya hi dayinah]. This
(inheritance) is among non-Brahmins...

(Sankarasmrti 1.23c-24a)

However, if we assume that Ravivarman became king within a family prac-
tising the matrilineal system of succession, we still have to explain how he
could possess both a Yadavi mother and a Yadava father. My hypothesis in this
matter is that Umadevi was the sister of the previous Kapaka king, and that
her ‘royal consort’ (Ibrahim Kunju 2007: 8) Jayasimha (who is never described
as the Kipaka king and has left no inscriptions of his own, as underlined by
Velu Pillai 1940: 94-95) was a foreign (but nonetheless Keralite) husband, and,
more specifically, a (somavamsa) Yadava rdjan (of the Hehaya line) originating

account, see also Padmanabha Menon 1924: 282; Sreedhara Menon 1996: 259; Sreedhara
Menon 2007: 137.

20. With the noteworthy exception of the Payyannir Nampitiris (Narayanan Nambudiri 1992:
152-54).

21. Succession to kingship in the royal joint families of Kerala (known as svardpams) operated
in the same manner, as did succession to the office of karanavan (the name of the eldest
male member, head of the taravatii or ‘house’, i.e. the matrilineal joint family) among the
common Nayars—that is, through the senior surviving male (Trautmann 1981: 417-19;
Tarabout 1991: 79-80, 101-105). On the role of ‘seniority’ (miippii) in the svariipams, see
Raju 1998; Ganesh 1996: 100-101, 114-15; Ganesh in Cherian 1999: 222-27; Ganesh 2002:
158-63; Raghava Varier 2002: 123-24; John 2007: 33-48; Veluthat 2009: 262. The rule for
succession by male primogeniture in the Travancore royal family was as follows: ‘1. The
surviving younger brothers of the Maharaja, according to age, and by the same mother. 2.
The sons of the sisters of the Maharaja, according to age. The sons of elder sisters succeeded
before those of the younger sisters. 3. The sons of the eldest maternal aunt of the Maharaja,
according to age. 4. The sons of the daughters of the eldest maternal aunt of the Maharaja,
according to age. The sons of elder daughters succeeded before those of the younger sisters’
(Buyers and McMeekin 2001-2009).
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from the Musika country. This would have constituted a political innovation
as compared to previous marriages of Vénatu king-sisters with (saryavamsa)
ksatriya husbands (of higher status) from central Kerala. For there is a tradi-
tional view that the last Céraman Perumal of Mahodayapuram, Ramavarman
Kulasekhara (reigned 1089-1124 ck),?? shifted his capital to Kollam and
‘founded’ the Travancore line of rulers® through his marital union with a
Veénatu Yadavi queen, whereas the Cochin rulers were the descendants of his
sister (who married a Nampdtiri brahmin);

With the fall of the Kulagekhara Empire the son of Ramavarman Kula$ekhara
[by the Vénatu Yadavi queen] inherited [in Kollam] the political power of the
Kulasekharas [and their imperial title of ‘Kulasekhara Perumal’] and his nephew
[that is, the son of his sister by a Nampiitiri brahmin] [inherited] their religious
authority [with the hereditary title of Kdyil Adhikarikal, in Mahodayapuram and,

after 1341 ct, in Cochin].?
(Sreedhara Menon 1967: 173; 2007: 150; cf. Sreedhara Menon 1967: 161; 2007:
140-41; Veluthat in Cherian 1999: 65)

22. See n. 11 above for M. G. S. Narayanan and Veluthat’s dating of the end of the reign of the
‘last’ Cera overlord (see also, however, n. 24 below), which fits perfectly with the ‘imme-
morial tradition’ giving the date of kollam era 300 (= 1125 ck) for the first marital alliances
of princes called Kdyil Adhikarikal (I suppose from central Kerala)—or, later on, Kdyil
Tampuran (themselves from northern Kerala, but installed with their family houses in
Travancore)—with Veénatu royal ladies (as reported by Thurston and Rangachari 1909:
296, from the Travancore Census Report 1901). According to Raja (1990: 171-74, on the basis
of the anecdote first told by Padmanabha Menon 1929: 191 and interpreted by Velu Pillai
1940: 121-22), the first settlement, in the Travancore sub-territory of Kilimaniir, of Kdyil
Tampurans from the north Keralan Parappir svariipam, was made in order to continue their
traditional marriages with the north Keralan Kdla-svaripam princesses installed in the Tra-
vancore sub-territory of Attinngal, and is therefore contemporary with the first adoption
of the latter into the Vénatu royal family (see n. 18 above).

23. ‘The native accounts go on to state that Cheraman Perumal bestowed on his son, Veera
Kerala, the southernmost part of his empire, lying between Quilon and Cape Comorin.
This territory descended from Rajah Veera Kerala by nephews, according to the custom of
Malabar’ (Mateer 1871: 14-15).

24. The purely sacred/ritual kingship implied by the Koyil Adhikarikal function attached to
the senior position (mippii-sthanam, cf. n. 21 above) may explain why the political/ruling
kingship in Cochin was attached to the second most senior member of the svariipam (Ibrahim
Kunju 2007: 23; Tarabout 1991: 103), giving the impression that the senior member was
‘abdicating the throne’ (Sreedhara Menon 2007: 151) and was like an ascetic renouncing
worldly affairs. Nevertheless, in the year 1225 c (according to the dating of Kunjan Pillai
1970: 391-92; cf. Veluthat 2009: 152, 154 and n.), a copper-plate grant issued for a merchant
of Mahodayapuram by the local king Vira-Raghava Cakravartin (Venkayya 1896-97) still
presents the latter as a Céraman, belonging to a royal line which goes back to the ‘emperor’
Vira-Kerala Cakravartin. In a similar fashion, the rulers of Mahodayapuram are still termed
kerala-cakravartins in the regional Sanskrit and early Malayalam literature of the thirteenth
to fourteenth centuries. Both of these examples indicate the continuity of the claim of such
kings to (if not their effective preservation of) nominal overlordship and superiority of status
vis-a-vis the other Kerala kings (Kunjunni Raja 1958: 153-54, 198-200; Sreedhara Menon 2007:
150-51; Ibrahim Kunju 2007: xii-xiii, 17-18; Veluthat in Cherian 1999: 63; Veluthat 2009: 196).
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The fact is that in the kinship system known in more recent times, the status
of the Cochin royal family was considered to be higher than that of Travan-
core: the girls of this family had tali-marriage only with Nampitiri brahmin
boys, while the girls of the Travancore royal family had tali-marriage with
ksatriyas of higher rank known as Kdyil Tampuran ksatriyas (cf. the socio-
anthropological study of these hypergamous unions by Gough 1961: 319-23;
also Fuller 1976: 115-18; Trautmann 1981: 421-23; Tarabout 1986: 44-46).

A tentative genealogical scheme of the line of royal succession at the origin
of the Travancore dynasty would therefore be as shown in Figure 2.

Yadavi Q m. last Perumal

—
K Qm. &

(..)
K Ym. &
K1 K2 Q Umadevi m. Yadava/Hehaya Jayasimha
1
[ ]
K Ravivarman Kuladekhara @ m. Gode$vara
I L (adoption)
K Vira-Udaya-Marttandavarman  Campakakerala Q Hehaya princess
K

Figure 2. The Travancore royal succession (K = king).

RAVIVARMAN AS A SOLAR YADAVA

His double Yadava parentage would explain how Ravivarman, apparently
without much difficulty, was able to pretend to assume, at 33 years of age, sov-
ereignty over the whole Kerala country (of which the only two effective polit-
ical powers at the end of the thirteenth century, according to foreign sources,
were Vénatu and Kolattunatu, the independent kingdoms of Coilum and Ely
in Marco Polo’s report, Pauthier 1867: 642-50). He was a Yadava through his
Kipaka mother (of the Vrsni kula), and at the same time he was a Yadava like
his Masika father (of the Hehaya kula). It is to be noted that, according to
the matrilineal system of inheritance, after the first adoption of Miisika prin-
cesses into the family the Yadava dynasty of Vénatu shifted from its original
Vrsni kula to the Hehaya kula.

Common symbolic attributes also closely associated northern and southern
Yadavas: Ravivarman has a Vaisnava Garuda banner (dhvaja), which was also
the flag-sign of the Misika kings (MV 15.25: devo mukunda iva pannagavairi-
laksma; cf. Unni 1980: 158); his personal deity, Visnu Padmanabha, had his
abode (lying on Sesa) both in the southern and in the northern Ananta-
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puram shrines;?> and, above all, only (later) Travancore and Kdlattiri kings
were recorded as performers of the unique royal ritual called the bhadradipa,
which involves solar aspects of the god Visnu.? The oldest recorded perform-
ance of the bhadradipa is by Ravivarman himself, in the Ranganatha temple
(Srirangam), the most famous southern abode of Ananta$ayana Visnu, as
already hinted by Velu Pillai (1940: 105). In the third eulogistic verse added to
Ravivarman’s prasasti in the Srirangam inscription, it is indeed declared by his
court poet Kavibhusana:

bhupalair ilakartaviryasagarair yah pirvam dsit krtah

pascat praudhatamoharam yadupatis tam bhadradipotsavam |
cakre Sakra ivasrayah sumanasam samrat trayidharmavid

range 'smin rucirankasamsritaramarocisnave visnave Il

The festival of the auspicious lamps, which disperses the most profound darkness,
and which in former days was performed by the kings Ila, Kartavirya and Sagara—
that [festival], afterwards, the Yadu lord, who is the asylum of the well-disposed as
Sakra (Indra) is of the gods, the universal monarch who knows the dharma of the

25. Cf. n. 8 above. The northern Anantapuram shrine, a lake temple in the Kasagarod district
(Sarkar 1978: 197-99), is historically linked with the southern Anantapuram shrine, being
traditionally seen as the latter’s ‘original seat’ (mala-sthana; the legendary account is given
in Bayi 1995: 20-22; Bayi 2000: 27-28). The Keralan poet Piirnasarasvati (most probably of the
same period as Ravivarman), in his Hamsasamdesa, after having described the Ananta$ayana
Visnu shrine of Srirangam (vv. 14-17) and the southern Anantapuram shrine (v. 26), pre-
fers to describe in northern Kerala the Visnu (Krsna) shrine of ‘Raktadruma’ (v. 29), i.e.
Trccemaran/Tricchambaram (Taliparamba, Kannur district; Sarkar 1978: 32-33, 176-79), to
whose deity the Misika kings paid homage (MV 13.62-66; Unni 1980: 182-83)—and he does
so despite the fact that the deity there does not lie (or no longer lies, according to MV 13.63)
on the serpent bed. The Adi-Ke$ava-Perumal temple in Tiruvattar, near Padmanabhapuram
(in present-day Tamil Nadu; Sarkar 1978: 141, 233; Bayi 1998: 64-79), in spite of its old name
of ‘Adi-Anantapuram’ (and the fact that the bhadradipa ritual was performed there before
the eighteenth century, according to Shungoonny Menon 1878: 169; cf. next n.), must be
viewed as secondary in regard to the northern/southern symbolic topographical value of
Kerala’s two great Ananta-Padmanabha shrines.

26. On the bhadradipa ritual and its reinstatement in the Padmanabha temple as a regular royal
ceremony (performed twice per year, at the solstice) by the founder of the modern state of
Travancore, King Marttandavarman (the son of an adopted Kdla-svaripam princess; reigned
1729-58), see Shungoonny Menon 1878: 168-69; Nagam Aiya 1906: 361; Velu Pillai 1940: 338;
Ibrahim Kunju 1976: 116-19; Venkitasubramonia lyer 1977: 26-27 (copied by Unni 2006:
403); Bayi 1995: 108-12, 321-22, 407; Bayi 2000: 114-19, 344-46, 436; Vielle 2002: 352-53.
See Raja and Bayi 2002: 12-17 for an exegesis of this yaga by N. R. Pradeep Namboodiripad,
head of the Netumpilli TarananallGir Mana (the Nampdtiri brahmin house that exercised,
in hereditary fashion, the highest ritual authority in the temple; Venkitasubramonia Iyer
1977: 25 [copied by Unni 2006: 402]; Bayi 1995: 272-77, 282-83; Bayi 2000: 292-96, 302-303).
On the other side of Kerala, the bhadradipa ritual is presented as having been performed for
an unnamed Kola(ttiri) king in the unpublished Bhadradipadipika (fourteenth or fifteenth
century?), a Tantric work which describes it at length (Unithiri 2004: 156; Unni 2006: 334-35,
and 336 on the unpublished Bhadradipakriya probably composed by the same author, both
works referring to the same guru).
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three Vedas, celebrated, here at Ranga, for Visnu resplendent with Rama (Laksmi)
resting on his radiant lap.
(Kielhorn 1896-97b, v. 7; cf. Vielle 2008: 322-23)

Thus the solar nature, compatible with a lunar (Yadava) ancestry, that Ravi-
varman pretends to assume with his biruda ‘namantara-karna’ (as the sun god’s
son ‘under another name’) has to be connected, on the one hand, with the
imperial Cera heritage that the king, as (the reputed descendant of the last)
‘Perumal’ Kulasekhara-deva (cf. his title in the Tiruvati inscription, Hultzsch
1905-1906) and sovereign of all the Keralas, is supposed to take over, since
the Cera dynasty of Mahodayapuram belonged to the solar line;”” and also,
on the other hand, with the solar power of Visnu as his kuladevata,® entrust-
ing him with the tejas of a Vaisnava Sun (cf. Kavibhiisana, ravis ca ravivarma ca
dvav imau tejahsamnidhi, v. 11 of the Srirangam prasasti; or Samudrabandha,
yadunatha tejasa bhasvan, Alamkarasarvasvavyakhya p. 45, cf. C. Narayanan 2002:
123).

SAGARA THE SON OF YADAVI IN THE
JAIMINIYASAMHITA OF THE BRAHMANDA PURANA

The reference, in the verse of Kavibhiisana quoted above (pp. 376-77), to the
three mythic kings (Ila, Kartavirya and Sagara) who are said to have performed
the bhadradipa prior to Ravivarman, is an obvious allusion to (and the best
terminus ante quem for) the epic work entitled the Jaiminiyasamhita (JaiSa) of

27. The kings of the ‘second’ Cera dynasty (c. 800-1120 ck), with Mahodayapuram in central
Kerala as their capital, were, at least according to their names, of the solar race (M. G. S.
Narayanan 1977: 18; Narayanan in Cherian 1999: 50; Veluthat 2009: 69, 192). In the Laghu-
bhaskariyavivarana composed in 869 ct, the court astronomer Sankaranarayana (Kunjunni
Raja 1958: 16) says about his royal patron Sthanu Ravi Kulagekhara that he belongs to the
ravikula and the diptamsuvamsa (Veluthat 1993: 33, with n. 24 referring to M. G. S. Naray-
anan 1972 = 1996). Misikavamsa 12.44 underlines the Hehaya-Raghu opposition when
describing a conflict between the Misikas and the (central) Keralas. Moreover, in the play
Tapatisamvarana by the royal dramatist Kula$ekhara (nn. 10-11 above), the choice of the sun
god’s daughter (Tapati) as the heroine of the love story and, more precisely, the divinely
chosen mother of the son intended to become the new ‘emperor’ (cakravartin) is also highly
significant in light of a matrilineal system of succession. The later Keralamahatmya explains
that the king installed by Paragurama at Balapuri (Kochi) descends from the son of Lava
(himself a son of Rama)—that is, from the solar dynasty of Ayodhya—whereas the kings
enthroned by the Bhargava at Srivardhanapuri (Trivandrum) to rule southern Kerala, and
at Gokarna to rule northern Kerala, were soma-ksatriya brothers (which, after the adoptions
of kollam era 480 referred to above, n. 18, is matrilineally right).

28. Compare the series of Tamil inscriptions in the Srirangam shrine which refer to the foun-
dation of a brahmin settlement or village bearing the name of the king (Ravivarma-
caturvedimangalam), with a temple especially dedicated to the (i.e. Ravivarman’s) god
Ravi-Narayana-Perumal, the ‘Lord Narayana (as the) Sun’ (Srinivasan, Narasimhaswamy
and Ramesh 1982: 244-45, no. 222; 262-63, no. 239; 264-65, no. 241).
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the Brahmanda Purana,” where the same three kings are introduced, in the
same order, in relation to this ritual, which is able to provide kings with
Visnu's solar power.®

The bhadradipa is the recurrent royal ritual theme within the narrative
structure of the JaiSa (see Appendix I). However, it is the long war between the
(solar) Kosala and the (lunar) Hehaya kings that, before the central episode of
the victory over the latter by the great brahmin-warrior Rama Jamadagnya,
forms the main thread of the story itself. The narrative focuses on three
epochs in their antagonism, which is bound up with their respective genealo-
gies (see the details in Appendix II): the beginnings, the time of Kartavirya,
and, finally, the time of Sagara. As for the declared three main characters of
the JaiSa, they are, on the one hand, the Bhargava brahmin Rama Jamadagnya,
and on the other, the universal monarchs Kartavirya and Sagara. But whereas
the Hehaya emperor Kartavirya, although the most powerful there ever was,
comes to a tragic end due to the superiority of the Bhargava brahmin-warrior,
Sagara, as a rightful king, finally has the capacity to put an end to the Hehaya-
Kosala conflict. In this respect, one can say that Sagara (from the point of view
of the supposed brahmin author of the JaiSa) was the figure offering the most
compelling model of kingship to the JaiSa’s royal and brahmin audience, who
[ am inclined to think were the royal court of Ravivarman himself.

There appear to be some ‘Keralan’ peculiarities to the story of Sagara in
the JaiSa. For a start, the emphasis on the character of Sagara’s mother, who,
like Ravivarman’s mother, is a YadavT; and also an original sub-story involving
Garuda, Visnu's vehicle, as the brother of Sagara’s brahmin (and first) wife. To
make these ‘Keralan’ features clear, here is an abstract of the beginning of the
story of Sagara as told in the JaiSa (adhydyas 16-21):

16. Genealogy of the Kosalas from Tridhanvan to Subahu; his pregnant wife Yadavi
is poisoned by a co-wife, with the result that her pregnancy is stopped for seven
years. Subdhu, defeated by the Hehaya Talajangha, takes refuge, with his wife, in
the ashram of sage Aurva.

17. Death of the old Subahu in the hermitage. Yadavi is prevented by Aurva
(prophesying the greatness of her son) from following her husband onto the
funeral pyre. Birth of Sagara, who lives in the hermitage as a boy. After his ini-
tiation, his mother tells him who his father is. His royal education. The people
of Ayodhya hear from sage Vasistha about Subahu and Yadavi's son; they go to
Aurva’s hermitage and meet Yadavl. At the same time, Garuda arrives at the her-
mitage to ask Aurva’s advice, and explains the reason for his coming.

18. Garuda’s story: his mother Vinata (Kasyapa’s wife) told him about the
death-curse (once uttered by a visiting muni, Upamanyu by name) on his elder

29. See Vielle in press for an edition of the first 15 chapters with a detailed introduction; Vielle
2002 and 2008 for preliminary studies.

30. The opening of the description of the ritual declares that ‘the supreme power of Visnu is
the Sun, store of all tejas, all-mighty’ (visnoh saktih para siiryah sarvatejonidhir vibhuh; JaiSa
33.4cd).
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sister Sumati should she marry any dvija (understood as a brahmin) other than
Upamanyu, who for the redemption of his pitrs had been asked at Gaya to marry
and become a father. Vinata, who at that time was the slave of her sister Kadri (the
other wife of Kadyapa), had then met a pious woman in an ashram, who proph-
esied to her the birth of a son (Garuda) who would be able to win her her freedom.
It is to the same woman that Vinata sent Garuda, to find a remedy for the curse
affecting Sumati.

19. Garuda met the woman, who directed him to (her son) Aurva for advice
about his sister’s problem. When Garuda is in Aurva’s hermitage, the young Sagara
is presented to him; Garuda decides to give him to Sumati in marriage, which
allows an escape from the curse (since Sagara is not a brahmin). The wedding is
celebrated. The people of Ayodhya praise Sagara and insist upon his return to the
city and state as their king.

20. Sagara, with the blessings of Aurva, returns to Ayodhya along with his father-
like guru, his mother, his wife and his people. With the military help of the Kasi
king’s son, he fights the Talajanghas, reconquers the city, and crowns himself king.

The name Yadavi for the mother of Sagara is already given in the Harivamsa
(10.33a, = BdP 2.3.63.130a, VaP 88.131a; cf. Kirfel 1927: 325 v. 39a), which men-
tions ‘his wife YadavT', patni tu yadavi tasya, where ‘he’ is the ‘dissolute’ (Brod-
beck 2011: 54) or rather ‘unfortunate’ (vyasanin) Bahu (Harivamsa 10.30a, = BdP
2.3.63.126a, VaP 88.127a; cf. Kirfel 1927: 324 v. 36a), rather than Subahu as in
the JaiSa. But in the JaiSa there is a special emphasis on Yadavi's name and her
role as the mother of the future king, acting as a regent-queen (in exile) after
the death of her husband.

The fact that Sumati is the sister of Garuda is found in the Ramayana
(1.37.14; earlier, in v. 4, she is given as the daughter of Aristanemi, which is
another name of Kadyapa according to Mahabhdrata 12.201.8), and also in
a similar verse from the common text of the Brahmanda and Vayu Puranas,
which is not in the corresponding passage of the Harivamsa (cf. Kirfel 1927:
329v.67):

sastim putrasahasrani suparnabhagini tada |
mahotsahan kirtimato jagraha sumatih sutan Il Ramayana 1.37.14 ||

But Sumati, Suparna’s sister, chose sixty thousand vigorous and renowned sons.
(trans. Goldman)

sastim putrasahasrani suparnabhagini tatha | B4P 2.3.6.158cd, VaP 88.159ab
mahabhdga pramuditd jagraha sumatis tatha |l BdP 2.3.6.159ab
mahatmanas tu jagraha sumatih svamatir yatha Il VaP 88.159cd

In the JaiSa, the story of the curse affecting Sumati is the means by which
Garuda is introduced as a friend and is allied to Sagara, the (future) emperor.

31. On the relationships between the corresponding passages of the BdP-VaP and the Ramayana,
see Bock 1984: 33-35. The Visnu Purana (4.4.1) simply presents Sumati as the daughter of
Kasyapa (kasyapaduhita).
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The problem resulting from the curse is solved by a marriage that conforms
to the restricted meaning of its words. However, the solution, consisting of a
noteworthy example of pratiloma marriage (a brahmin girl marrying a ksatriya
boy), has to be explained in the socio-cultural context of Kerala (since in the
Cochin royal family tradition, it was the queens who married brahmin boys):
in this case it may serve to contextualize the fact that, from this ‘abnormal’
marriage, the resulting 60,000 sons of Sumati were adharmic and eventually
all destroyed. It is exactly the opposite of the anuloma marriage of the ksatriya
girl Renuka, the daughter of Prasenajit (here given as a king of the solar line,
JaiSa 1.48-51), with the brahmin Jamadagni: this hypergamous union will give
birth to (Parasu-)Rama, who will destroy all the impious ksatriyas.

On the basis of a few thin Puranic elements, the author of the JaiSa thus
created a new version of the story of Sagara’s childhood, in which Yadavi, as
his mother, and Garuda, as his friend and the brother of his wife, play impor-
tant and original roles. This is not so surprising if the jaiSa was composed
at the time of Ravivarman Kulasekhara and the mythic Sagara was serving
as a model for this Keralan king. Ravivarman, after all, was a solar universal
monarch, and a Yadava through his mother; he had Garuda, Visnu’s vehicle,
as his emblem; and he also performed the Vaisnava-Saurya royal ritual of the
auspicious light. Through all these peculiar features, the jaiSa constitutes an
interesting testimony concerning royal ideology in medieval Kerala.

APPENDIX 1
CONTENTS OF THE JAIMINIYASAMHITA
(ACCORDING TO THE RECENSION IN 95 ADHYAYAS)

[Jaimini-Hiranyanabha-samvada]

1. King Hiranyanabha’s questions: why was Bharatavarsa reduced by 400 yoja-
nas because of the sons of Sagara, and how much land was reclaimed from
the ocean by Rama Jamadagnya? Jaimini tells the Iksvaku genealogy from the
beginning, up to King Sagara.

2. New question from King Hiranyanabha: how did the conflict arise be-
tween the Kosala king Vasumanas and the Hehaya king Bhadrasrenya, and
why, later on, did Sagara have to defeat the Hehayas? Jaimini tells the Yadu/
Hehaya genealogy up to Bhadrasrenya. Story of the ruin of Varanasi under
the Kasi king Divodasa, who kills the hundred sons of Bhadrasrenya when
assailed by them.

3-4. In the sky, the gandharva Durmada and the vidyadhari Unmada play a
trick on Puriiravas and Urvasl. Urvasi curses them both: Unmada will be born
on earth as the daughter of the Videha king and will not marry her lover,
and Durmada will take birth firstly as a raksasa and secondly as the reborn
Unmada’s son; only after both his and her death will they be allowed to come
back to the sky.
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4-6. Unmada, reborn as the Videha princess Harin, is abducted by the raksasa
Pingaksa, who is Durmada reborn. Pingaksa is then killed by the Kosala king
Vasumanas while Vasumanas is out hunting. She falls in love with Vasumanas,
but at her subsequent svayamvara it is Bhadrasrenya who takes her by force.

7-9. After a first fight with Vasumanas followed by Divodasa, Bhadrasrenya
keeps Harini, who gives birth to Durdama. A few years later, Bhadrasrenya,
with his son, attacks Divodasa and is defeated again; he is also attacked by
Vasumanas twice, without a winner.

10-15. King Vasumanas and his son Tridhanvan make an alliance with the
Kasi king Pratardana and his son Vatsa against the Hehaya Bhadrasrenya and
Durdama (themselves helped by the raksasa Bhimaksa, nephew of Pingaksa).
Final victory of the Kosalas and the Ka$is.

16-21. Sagaropakhyana, at the (provisional) end of which King Sagara
asks the sage Vasistha about the cause of the power of the Hehayas.

Vasistha-Sagara-samvada

21-25. Vasistha describes the encounter, in Svetadvipa, of Narada with
Visnu-Narayana. The god is asked by the sage to explain the reason for Bali’s
great power. The latter is said to have obtained, from the Daitya Prahlada (who
himself, in his desire to gain Visnu’s heart, had learned it from the goddess
Earth), the knowledge of the rules for performing the holy bhakti rite (vrata)
of bhadradipa-pratistha, which goes back to Visnu. The god teaches Narada,
who then goes to the Hehaya king Kartaviryarjuna.

26-36. llopakhyana. Narada tells Kartavirya about the success of the ‘es-
tablishment of the auspicious lamps’ in the old days through the story of 1la/
Sudyumna, the first royal performer of the vrata, who before learning the
bhadradipa-pratistha-vidhi (described in adhyayas 32-35) had also learned, from
the sage Sanatkumara, the rules of the pitrpija (described in adhyayas 27-29).

36-37. Beginning of the Kartaviryopakhyana: King Kartavirya, after hav-
ing been taught by Narada, performs the bhadradipa-pratistha. Then he meets
Dattatreya on the bank of the Narmada.

38-43. Pativratopakhyana, told by Kartavirya’s purohita Garga, to explain
the origin of Dattatreya, Visnu’s avatara.

43-45. After performing the bhadradipa-pratistha again, Kartavirya gets
boons from Dattatreya. His victory over Ravana. His world-conquest.

46-51. Janakapras$na. Questioned by Kartavirya on advaita, Dattatreya
repeats to him the discourse given by the sage Asita when previously ques-
tioned by the Videha king Janaka on the same subject.

52-84. The rest of the story of Kartavirya and the story of the avatara Rama
Jamadagnya (Bhargavacarita).”?

[Jaimini-Hiranyanabha-samvada]

84-95, Sagara performs the bhadradipa-pratistha. His world-conquest. The

32. JaiSa adhyayas 59 to 68.55 and the end of 81 to 95 = BdP 2.3, adhydyas 21 to 30.55 and 44.32 to
58. On the insertion of a portion of the JaiSa into the Bombay edition of the BdP, see Vielle
2005: 538-40.
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story of his sons (who dig up 1000 yojanas of the coast, falling into the ocean),
the descent of the Ganga, the submersion of the tirtha Gokarna, and the final
recovery of 600 yojanas on the west coast by Rama, whose sacrificial ladle
(sruva), sent into the sea, goes 200 yojanas from south to north, including
Stirpakara,”® up to Gokarna.

Jaimini thus finally answers the king’s very first questions, concluding that
in doing so he has told the stories of the great men Kartavirya, Rama and
Sagara.

APPENDIX 2
MYTHO-HEROIC GENEALOGIES IN THE JAIMINIYASAMHITA

Manu
> Iksvaku > 100 sons, including:

e (Kosalas of Ayodhya) Vikuksi/Sasada > Purafijaya > Anenas > Prthu >
Prthulagva > Ardra > Syavastha > Brhada$va > Kuvalayasva > Drdhasva
> Harya$va I > Nikumbha > Samhita$va > Prasenajit (father of Renuka,
Jamadagni’s wife) > Yuvanasva > Mandhatr > Purukutsa > (from the
Narmada,) Trasadasyu > Anaranya (killed by Ravana) > Haryasva II >
(from Madhavi,) Vasumanas > Tridhanvan > Trayyaruna > Satyavrata/
Tri$anku > Hari$candra > Rohita$va > Harita > Cuficu (defeated by
Kartaviryarjuna) > Vijaya (ditto) > Ruruka > Subahu > (from Yadavi,)
Sagara > Am$umant > Dilipa > Bhagiratha > (...) > Hiranyanabha

e (Videhas) Nimi > Janaka > (...) > Bandhumant (HarinT’s father) > Vega-
vant (CitrangT’s father)

>Tla/Sudyumna > Puriiravas > (from Urva$i,) Ayu > Nahusa > Yayati (Madhavt's
father) > Yadu >

o (Yadavas) Sahasrajit > Satajit > Hehaya >
(Hehayas) Dharmanetra > Krti > Sahajit > Mahismant > Bhadrasrenya >
(100 and later 10 sons, from Carvangi and others; then, from Harini,)
Durdama > (from Vegavant’s daughter CitrangT,) Kanaka > Krtavirya >
Kartaviryarjuna > (100 sons including) Jayadhvaja > Talajangha > (100
sons including) Vitihotra

(without genealogy) > (...) > Yadavi (mother of Sagara)
(from Ayu)*

e (Kasis) Divodasa > (from Madhavi,) Pratardana > Vatsa/Satrujit

33. On this tirtha belonging to the southern Anantapuram ksetra (Syanandira Purana Samuccaya;
cf. nn. 4, 8 and 25 above), see Vielle 2010.

34. The JaiSa does not specify whether the Kasis descend from Nahusa (as in Harivamsa 23) or
from his brother (as in Harivamsa app7, the BdP-VaP and the Visnu Purana).
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ABBREVIATIONS
BdP Brahmanda Purana
JaiSa Jaiminiyasamhita
MV Masikavamsa
VaP Vayu Purdana
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